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PREFACE 


Praise be to Allah that is due from all grateful believers, a 
fullness of praise for all His favours: A praise that is 
abundantly sincere and blessed. May the blessings of Allah be 
upon our beloved Master Muhammed (sal Allahu alayhi wa : 
sallam), the chosen one, the Apostle of mercy and the seal of 
all Prophets (May peace and blessings of Allah be upon all of 
them): and upon his descendants who are upright and pure; a 
blessings lasting to the day of judgment, like the blessings 
bestowed upon the Prophet Ibrahim (alayhis salim) and his 
descendants. May Allah be pleased with all of the Prophetic 
companions. Ameen! Indeed Allah is most worthy of praise 
and supreme glorification. 


There are certain people in our time who declare things to be 
haram although those things are permissible in shariah. One 
such thing is the use of amulets. A few months back during a 
course of discussion with my well wisher, Mr Siraj Seth I was 
shocked to know that some people have started calling the use 
of amulets as haram and shirk. I was astonished to hear this 
because I have read in the books of Jurisprudence about the 
permissibility of amulets. Apart from this, I have read inthe 
books of hadith and other works from scholars who have 
declared it permissible. 


Allah says in the Our'an: 

ol SEE alge 33 IE NS ak Ket Lai BY 
M1627; Jal spud SASS oya 

But say not - for any false thing that your tongues may pu 

forth, - "This is lawful, and this is forbidden," so as to ascribe 

false things to Allah. For those who ascribe false things to 

Allah, will never prosper. [An-Nahl: 116] 


This verse talks about the polytheists who declared things to be 
halal (permitted) or haram (forbidden) based on their whims 
and desire. Allah forbids making things permitted or forbidden 
based on whims and desires. 


Unfortunately those who declare use of amulets to be haram 
are the people from a small sect who take pride in declaring 
Muslims as Deviant, Innovators, Pagans and Apostates. This 
book is an attempt to present a true picture regarding the 
permissibility of the use of amulets. As much as possible all 
the references are provided in detail including the year of 
death of various scholars to show as to how early these 
scholars were. 


I would like to express my thanks to my parents who have 
always blessed and encouraged me to do good things in life. It 
was a great help from my father who helped me in 
understanding various issues related with the topic and 
provided his invaluable suggestions. I would also like to thanks 
Shaykh Muhammed Khalil Rana Saeedi who has always been 
helpful in my research. My thanks are also due for Janab 
Zubair Qadri for his cooperation and constant reminder to 
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complete this book in time. 

I would like to express my thanks to Allima Yaseen Akhtar 
Misbahi, Mawlānā Abdul Mobin Nomani and Mufti Ashraf 
Raza Qadri for their dud, interest and encouragement to my 


small effort. 


I pray to Allah to accept my effort and make this book as a 
means to remove the confusion which is being spread. Ameen! 


Mohammed Fazlullah Sabri Chishti 
Friday, 3rd Shawwal 1432 Hijri 
2nd September 2011 


INTRODUCTION 


Allah says in the Our'in 


2 P ee Pa AAN Dal Pa AA? ie 
TedW Leys Gases sels ch LA Ga 
82a Alya iB ie) 
And We send in the Qur'an that which is healing and a mercy 
to the believers and it adds loss only to the unjust. 
[Surah Bani Israel, Verse 82] 


Imam Al-Ourtubi al Maliki[d.671A.H/1273C.E] writes under 
this verse: 


asa Wot Mh GEES yana darat lye lese sl er JIG 
It has been said that he who does not seek cure through the 
Our'an, Allah does not cure him. 


etl leno duaa Loio do les GUL abs! 
ljal gil Jed) OP ya ya lal Lbs As Cull a Lee 
Sals GHGS AU PL os les, SW dls dil do Dl sey 

S2 AAL Bgt ah pl 1 IL ALI ht) ose 
The scholars interpret that verse in two ways however: the first 
is that cure is for the hearts, by the removal of ignorance and 
doubt which hinder the understanding of miracles and matters 
pointing to Allah Almighty; the second, that cure is for 
outward diseases, through the use of healing verses (rugya) and 
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seeking refuge and the like. 


[Al-Jami li-Ahkam al-Qur’an,under Sura Bani Israel, Verse 82] 


Imam al-Baydawi al Shafi'ifd.685A.H/1286 CE.) writes under 
this verse: 


AE UT EP ales ji Letto gall Jana dy 

82 Teel pay iyaa anon Jas ala stall Ola pads 

It is said that it refers to what cures from physical diseases, 

such as the[Sura] Fatiha and Verses of Healing (ayat al- ' 
shifaa'). 3 

(Anwar Al-tanzil Wa-asrar Al-tawil, under Surah Bani Israel, Verse 82) 


Imam Al-Qurtubi al Maliki[d.671A.H/1273C.E] writes: 

APA IL Abo eal att) no la seer BAUM slul SoU Je 
69 aT: Ja Baya 

The scholars are unanimous on the permissibility of using 


medicine as well as Qur’anic verses. 
[Al-Jami li-Ahkam al-Qur’an,under Sura Al-Nahl, Verse 69] 


Imam Ibn Abi Hatim narrates: 
usia Liu Wa be ol put Was yj fs 65 
ssl GU Eso! JG Jools o! lols ol a GG Ol abl une 
slo Bytes Janda 
Cet) (ole Nuno A pale I110418 (edi sos she! 
(skal 
Narrated Abdullah (bin Mas'ud) that Qur'an is a remedy for all 
illness of the Heart and Honey is a remedy for every illness. 
(Tafsir Ibn Abi Hatim, Hadith 10418, Al Maktaba Al Asriyya, 
Lebanon.] 


Imam al-Bayhagi narrates: 


2 en 


BAE Sy GIA. cides GA Ge Ca see ( 
Cis by sag GS Kaget. SSI Les 
BIN AE EA DG GF. JA ce ye 
"IA sacle: SU gale ges alas Jo 
(ANE ag Bela SI 32580 eudi y iole yla) 
Wathila bin al-Asqa’ narrated that a man complained to the 
prophet (Allah bless him and give him peace) that he has pain 
in his throat, The prophet (Allah bless him and give him peace) 
told him: Recite Qur’an. 
(Shu'bul Iman, Hadith 2580, Dar al-Kutub al-'Ilmiyah, Beirut, 1410/ 1990) 


Ali narrated that Prophet (Allah bless him and give him peace) 
said that the Qur’an is the best medicine. 

[Sunan Ibn Majah: Chapter on Medicine] 

Imam al-Bayhagi narrates: 


usb ba los Lali al LE Yla s Ulil si basi 
Puas bla tails ut Geto! yr sls Bulge or 
dis Mosul Mawes 5 loai So SEG poe er Sabb yr 
Goss Fol SG We resell idei Jan po sa siis Io dani 

(ardor cig hy Re lad 21132579 “did fto Ea HI 
Talha bin Musraf has narrated that when the Qur’an is recited 
near a patient, the patient feels comfortable. When Khaithama 
was sick I went to meet him. I said: “You look healthy today”. 
He replied “Today the Qur’an has been recited near me”, 
(Shu'bul Iman, Hadith 2579, Dar al-Kutub al-Tlmiyah, Beirut, 
1410/1990) 
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Allah says that He has has given shifa (healing) and rahma 
(mercy) in the Our'an.This isa clear verse which proves the 
permissibility of using Our'inic verses for curing outward 
(physical) disease as well as inner diseases like pride, envy etc. 


In the coming pages we will discuss the various methods in 
which verses from Our'in can be used for healing. We will 
also see the permissibility of using du 'as (supplication/ 
invocation] from the hadith and also other permissible 
methods. 


I have tried my best to quote the classical scholars of Islam 
who were the authority on various branches of Islamic 
knowledge like like Arabic language, history, hadith, tafsir and 


figh. As far as possible I have provided the dates of these 


scholars to show how close they were to time of the prophet 
(Allah bless him and give him peace]. 


RUOYA 
What is Rugya 


The Arabic word ruqya means the Prophetic (Allah bless hus 
and give him peace) healing method of treatment which 
includes the recitation of the verses from Our'an or Sunnd or 
other approved words either by the patient or the practitioner. 
It often includes blowing on water and giving the patient to 
drink or on the affected part of the body. 


In English rugya is interchangeably translated as: spell, charm, 
incantation 


Prophet (Allah bless him and give him peace] taught and 
practiced rugya 


Hadith from Sahih Bukhari, Kitab al-Tibb [The book of 
Medicine] 


(1) Narrated 'Aisha: During the Prophet's fatal illness, he used 
to recite the Mu'auwidhat (Sura An-Nas and SuraA|-Falaq) and 
then blow his breath over his body. When his illness was 
aggravated, I used to recite those two Suras and blow my 
breath over him and make him rub his body with his own hand 
for its blessings." (Ma'mar asked Az-Zuhri: How did the 
Prophet use to blow? Az-Zuhri said: He used to blow on his 
hands and then passed them over his face.) 

Volume 7. Book 71, Number 631 


(2) Narrated 'Aisha: The Prophet ordered me or somebody else 
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to do rugya (if there was danger) from an evil eye. 
Volume 7, Book 71, Number 634: 


(3) Narrated Um Salama: that the Prophet saw in her house a 
girl whose face had a black spot. He said. "She is under the 
effect of an evil eye; so treat her with a ruqya." 

Volume 7, Book 71, Number 635 


(4) Narrated Al-Aswad: I asked 'Aisha about treating 
poisonous stings (a snake-bite or a scorpion sting) with a 
rugya. She said, "The Prophet allowed the treatment of 
poisonous sting with rugya. 

Volume 7, Book 71, Number 637 


(5) Narrated ‘Abdul ‘Aziz: Thabit and I went to Anas bin 
Malik. Thabit said, "O Abu Hamza! I am sick." On that Anas 
said, "Shall I treat you with the rugya of Allah's Apostle?" 
Thabit said, "Yes," Anas recited, "O Allah! The Lord of the 
people, the Remover of trouble! (Please) cure (Heal) (this 
patient), for You are the Healer. None brings about healing but 
You: a healing that will leave behind no ailment." 

Volume 7, Book 71, Number 638 


(6)Narrated 'Aisha: The Prophet used to treat some of his wives 
by passing his right hand over the place of ailment and used to 
say, "O Allah, the Lord of the people! Remove the trouble and 
heal the patient, for You are the Healer. No healing is of any 
avail but Yours; healing that will leave behind no ailment." 
Volume 7, Book 71, Number 639 


(7) Narrated ‘Aisha: Allah's Apostle used to treat with a ruqya 
saying, "O the Lord of the people! Remove the trouble The 


- pem, 
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cure is in Your Hands, and there is none except You who can 
remove it (the disease). " 
Volume 7, Book 71, Number 640 


(8) Narrated 'Aisha: The Prophet used to say to the patient, "In 
the Name of Allah The earth of our land and the saliva of some 
of us cure our patient." 

Volume 7, Book 71, Number 641 


The Prophet used to seek protection for al-Hasan and 
al-Husayn [ May Allah be pleased with both of them] 


(9)Imām Bukhari narrates: 


rer Ian Stall oe snare ya bius Lesti take wus 
AI Sang obey dale ail Jo aul o JE Lyte dil son re olge 
Te AI S3 seh Lena Jas Law) Sapo LS Ul Jgn pada 
AV He B ote Telagulayai Se 

Oe mes AN II IA Jek: Yola Gal) 
Narrated Ibn 'Abbas the Prophet used to seek protection 
(yu'awwidhu) for al-Hasan and al-Husayn and say: "Your 
father [i.e. ancestor] used to seek protection with these words 
for Isma'il and Ishaq: I seek refuge in Allah's perfect words 


from every devil and every venomous animal, and from every 
evil eye." 


{Sahih al-Bukhari, English edition Chapter: ‘Prophets’, hadith 590] 


(10)Anas reported that Allah's Messenger (Allah bless him and 
give him peace) granted him sanction to use rugya (incanta- 
tion/spell) (as a cure) for the, influence of an evil eye, the sting 
of the scorpion and small pustules. 


at Tt 
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(Sahih Muslim: The Book on Salutations and Greetings; 


English: Book 026, Number 5449] 


11.Narrated Ash-Shifa', daughter of Abdullah: The Apostle of 
Allah (Allah bless him and give him peace) entered when I was 
with Hafsah, and he said to me: Why do you not teach this one 
the rugya (spell) for skin eruptions as you taught her writing. 
(Sunan Abii Dawid; The Book of Medicine (Tibb): English: 
Book 28, Number 3878] 


Hadith of Scorpion bite 


Narrated Ibn 'Abbas: Some of the companions of the Prophet 
passed by some people staying at a place where there was 
water and one of those people had been stung by a scorpion. A 
man from those staying near the water, came and said to the 
companions of the Prophet, "Is there anyone among you who 
can do rugya as near the water there is a person who has been 
stung by a scorpion." So one of the Prophet's companions went 
to him and recited Sura-al-Fatiha for a sheep as his fees. The 
patient got cured and the man brought the sheep to his 
companions who disliked that and said, "You have taken wages 
for reciting Allah's Book." When they arrived at Medina, they 
said, ' O Allah's Apostle! (This person) has taken wages for 
reciting Allah's Book" On that Allah's Apostle said, "You are 
most entitled to take wages for doing a ruqya with Allah's 
Book. [Sahih Bukhari, Kitab al-Tibb (The book of Medicine) Volume 7, 
Book 71, Number 633] 


It is clear from this hadith that: 
(1)The companion knew and believed that Qur'an has healing 
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for all kind of disease. 


(2) Sura al-Fatiha or any other verse from Qur’an can be used 
for the purpose of healing. 

(3) It is permissible to take wages for doing a ruqya with 
Allah's Book. 


Hadith about rugya being used during the time of 
Jahiliyyah 


(1) Jabir reported Allah's Messenger (Allah bless him and give 
him peace) prohibited rugya (incantation). Then the people of 
Amr b. Hazm came to Allah's Messenger (Allah bless him and 
give him peace) and said: We know a ruqya (incantation) 
which we use for curing the sting of the scorpion but you have 
prohibited it. They recited (the words of incantation) before 
him, whereupon he said: I do not see any harm (in it), so he 
who amongst you is competent to do good to his brother 
should do that.[Sahih Muslim: The Book on Salutations and Greetings, 
English: Book 026, Number 5456] 


(2)Auf b. Malik Ashja'i reported: We practiced ruqya 
(incantation) in the pre-Islamic days and we said: Allah's 
Messenger, what is your opinion about it? He said: Let me 
know your rugya (incantation) and said: There is no harm in 
the rugya (incantation) which does not smack of polytheism. 
{Sahih Muslim: The Book on Salutations and Greetings. 
English: Book 026, Number 5457] 


From this hadith we see: 
(1) The Prophet (Allah bless him and give him peace) 
permitted all rugya as long as it does not have any shirk 


(polytheism) or kufr (disbelief) in it. 


(2) The rugya was from the time of Jahiliyyah (Pre Islamic 
time). Hence it cannot have any names of Allah or Qur’anic 


verses. 


(3) This proves that rugya containing words apart from names 
of Allah and Our'in is also allowed as long as the reciter unde- 
rstands the meaning of it and it does not contain shirk or kuf. 


View of Imam Malik 


Yahya related to me from Malik from Yahya ibn Said from 
Sulayman ibn Yasar that Urwa ibn az-Zubayr told him that the 
Messenger of Allah, may Allah bless him and grant him peace, 
entered the house of Umm Salama, the wife of the Prophet, 
may Allah bless him and grant him peace. There was a child 
weeping in the house, and they told him that it was from the 
evil eye. Urwi said, "The Messenger of Allah, may Allah bless 
him and grant him peace, said, "Why do you not find someone 
to make an incantation (charm/spell/recitation) to protect it 
from the evil eye?" " 


(Muwatta, Chapter: The Evil Eye, Hadith 1681] 


Imam al-Shafi’i allowed Rugya 

Imam ibn Hajar al-‘Asqalani al-Shafi'i [d.852 A.H/1448 C.E] 

writes: 

Sei LOG wld ws Perlu ee We 

J197: PO ENG AAN AA Se" 
(oot KH 


Rabi’ [one of the students of Imam al-Shafi’i] asked (Imam) 
al-Shafi'i about Rugyas, and he answered, “There is no 
problem in using Rugyas containing words from the Book of 
Allah or other known formulas of dhikr. 


[Fath al-Bari, 10/197, Dar al-Fikr, Beirut] 


As per Imam Shaf'i the ruqya can contain words other than the 
Book of Allah. 


Imam Ibn Hajar al —‘Asqalani’s view on Rugya 


Imam Ibn Hajar al —Asgalani writes under the Sharh of hadith 
of scorpion 


Imam Ibn Hajar al-‘Asqalani writes: 


sh cleus SL ob Lod sears Al DU ile ema da 
SUS Goa EN Lala SIG LW YL elt ne is 
DE BU Ge er TRI cad dni L Ya daan leud 

(Sgr: Salt 19457: God 
And from this hadith we see the permissibility of Rugyas using 
the Book of Allah, and this extends to the permissibility of 
Rugyas with other transmitted Words of dhikr and du’a from 
the Prophet (Allah bless him and give him peace), and also 
with words of dhikr not transmitted from the Prophet (Allah 
bless him and give him peace) as long as they do not contradict 
or conflict with those transmitted words of dhikr 


[Fath al-Bari, 4/457, Dar al-Fikr, Beirut] 


Please note that Imam Ibn Hajar agrees to the use of rugya 
with words of dhikr not transmitted from the Prophet (Allah 
bless him and give him peace) as long as they do not contradict 
or conflict with those transmitted words of dhikr. 


Shaykh Ibn Taymiyyah{d.728 A.H/1328 A.H] on ruqya 
Shaykh Ibn Taymiyyah writes: 


gas gh Ash 23, sf dilan Bon al Fs Sp Eo or weld ata bbe 
cell AEE I La Ily ES MEI IS ye ya 3 da 
(22005 51426 pasi B563: PEG Rodu SE se) 
Similarly [Allah cures them] on account of what He facilitates 
for them of a physical movement or a [performed] action, or an 
answered supplication, or a beneficial ruqya, or a strength of 
the heart, or complete reliance [upon Allah] and other than that 
from the many ways besides medicinal treatment. 
(Majmua' Al-Fatawa, 21/563, Dar al-Wafa’, Egypt. 1426 A.H/ 2005 C.E] 


This shows that Shaykh Ibn Taymiyyahalso accepted the 
benefits of rugya and he considered it as of one of the means 
which Allah has made through which people are cured. 


Rugya apart from Qur’dn and Hadith 


Imam Ibn Hajar al-*Asqalani writes: 

Ida Kr Sol by SAVE eel wed J le Je Lal al 

13 Jloluiuglstotbadwledy Mula atte astenl 
SSH 

Sapa, SIN 12195! PLOT EN TAN 

The scholars are agreed it is permissible use Rugya when three 
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conditions are met, that is, they have the words of Allah or His 
names and attributes and it is in Arabic language or what is 
known from other means and believed that the spell does not 
affect itself but the affect is from Allah. 
(Fath al Bari, 10/195, Dar al-Fikr, Beirut) 


Imam Ibn Hajar agrees to the ruqya which is not from Qur’an 
and hadith provided it does not contain shirk or kufr and with 
the belief that the affect is from Allah.We have already seen in 
the hadith of Sahih Muslim that Prophet (Allah bless him and 
give him peace) allowed rugya from the pre Islamic time, 
which obviously cannot have words of Qur’an or hadith. 


Rugya in non-Arabic language 


There are certain rugyas used which are in languages other 
than Arabic, such as Siryani, Persian and Urdu. 


UI EE Clr Hee Mueller ANIL Ulun We 
FEB oe cual lee stand ye abec helmet anton © 
Voge sol: SWRA 3 ole sale ail bo dls SS J Bailie 
Gilse ika» Jas Las ot Fale 45 3 AÈ dil od: Kalo Lage ad Je 
Lab WAY cl ag fo eslatesslaorulelu last 

lab ang Yoga hag opal 02 Oe sit alat Tt oma) 
PG cot LN saga LF 21995 MIAIS 4 5 se oye dt 15206 : 123 
(21987 41407 gag be oS c8e573 yudi 

A ruqya for snake bites and fever was brought to the Prophet 
(Allah bless him and give him peace), which is: Shajja Qaran- 
iyya Malhat Bahr Qaft. The Prophet (Allah bless him and give 
him peace) was asked about it and he replied, “These are the 
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words that Sulayman (‘alayhi salam), the son of Dawid 


(‘alayhi salam), used, in which I see no harm,” and he 
permitted its use, even though he didn’t explain its meaning. 


Reference: 

(1)Al-Tabarani, Al-Mu'jam al-Kabir, 10/111, Maktaba Ibn 
Taymiyya, Cairo 

(2)Al-Tabarani, Al-Mu'jam Al-Awsat, 5/266, Dar Al 
Haramain, Cairo.ed.1415A.H/1995C.E 


(3)Ibn al-Sunni, 'Amal al-Yawm wa al-Layla, Hadith 573, 
Maktabah Dar al-Bayan, Damascus.1407 A.H/1987 C.E 


This hadith is da 'if (weak) due to the presence of Zayd bin 
Bakr and Ism'ail bin Muslim in the chain of narration. 


Inspite of this weakness, Qadi Shawkani (d. 1250A.H/1834 CE] 
after quoting this hadith writes: 


pe Jaan l5} lae Gay Y gl WHY R3 a Gl Jo Jeda 
JAR GI ples mas) GLEN Bogel Yu Lab leat 
SIGLI gals f bastus oberg dals abl feo Al ols bata! 

(21984 81404 org ay ball 15318: Ka sal en JI 
From this we get the evidence that ruqya containing non 
Arabic words can also be used if the effect and benefit is 
proved from experience.But it should not contain words of 
magic , in which case it is not permissible to use , as the 
Prophet( Allah bless him and give him peace) told in the first 
hadith. 
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(Tufhat al-Dhakireen, P.318, Dar al-Kalam, Beirut. 1404A. 
H/1984 C.E] 


This is the personal opinion of Qadi Shawkani. However the 
consensus of the scholars is upon the ruling that if the words of 
ruqya are not understood by the reciter then it should not be 
recited. 


There is another hadith mentioned by Ibn al-Sunni, with 
another chain of narration. That is also da'if (weak) due to the 
presence of Ishaq bin Raf'i and Sa’ad bin Mu'adh al-Ansiri. 


[Ibn al-Sunni, ‘Amal al-Yawm wa al-Layla, Hadith 575, 
Maktaba Dar al-Bayan, Damascuc.1407 A.H/1987 C.E] 


However there is another hadith which is hasan in strength. 


Imam Al-Tabarani [d.360A.H/971C.E] writes: 


ntl Tot ul ot GWG E Ls or abl se Denga o Glas Live 
AS clu 9 Kake abl Jo dil aa se sc JG dil asri Sya 
Saka PER aS No SSI P USE 3G ya 
Sob da2 Bol ye Mathie run jum assy Vlas 
315241995 21415 28a ede tt 11297 | UPET dlh hus YI onal) 
Sr SI 015199 * 5G Aa Say Kenya slas husii label 
(21994 21414 


Al-Mu'jam Al-Awsat, 8/297, Dar Al Haramain, Cairo.ed. 1415 
A.H/1995C.E.This is a hasan chain. 


Ibn Hajar al-Haytami, Majma' az Zawaid, 5/192, Dar al-Fikr, 
Beirut .1414 A.H/1994 C.E 
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Oadi Shawkani has also mentioned this hadith. 
(Tufhat al-Dhakireen, P.317, Dar al-Kalam, Beirut. 1404A.H/ 


1984 C.E] 


We have already mentioned a hadith from Sahih Muslim in 
which Prophet (Allah bless him and give him peace) approved 
of a ruqya from pre Islamic time by telling that “there is no 
harm in the rugya (incantation) which does not smack of 
polytheism.” 

From the above mentioned hadith (hasan grading) and discuss- 
ion it is clear that rugya is allowed even in non Arabic lang- 
uage if it is recited by a Muslim and understood by the reciter. 


It is also clear that no rugya is allowed in Arabic or any other 
languages if it contains words of magic or shirk (polytheism) 
or kufr (disbelief). 

From this we get the permissbility of reciting du'a like Du'a e 
Haidari which is in Arabic and is recited by the mashaykh and 
Scholars associated with Chishti-Sabri sufi order. 


Imam Ibn Hajar al-Haytami al-Makki al-Shaft'i [d.974 A.H/ 
1566 C.E] writes: 


So Y l G B Ol Ras sl bag Be Ae se Sol eU Unhas" 

IK Sy SAEs Es pared! CUS Agan Bel Bly LL! dee gd sls 
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Our madhhab (Shafi'i) in this matter is that all written or 


A TTE aaa, 
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spoken /Ruqyas] — which contain names whose meanings are 
unknown — are forbidden to inscribe or recite, whereas if they 
contain the Names of Allah, His revealed verses, or adjuration 
(igsam) by His Prophets or Angels, then they are permissible to 
use (in written and spoken form). 
[Al-Fatawa al-Hadithiyyah, p.87, Dar al-Fikr, Beirut] 


Hence if the rugya is recited in non- Arabic language and it's 
meaning is known then there is no harm in using it. 


Imam Ibn Hajar al-Haytami al-Makki al-Shafi'i (d.974 A.H/ 
1566 C.E] write: 


SU serena $2 IGN EM IL UI aga souls 
ol oF Inda ada Lafl uya Keling | gala 2d! Ue o jals 
Jidl gan Logo 
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Among those who stated that Rugyas with non-Arabic words 
whose meanings are not known are prohibited to use include 
Ibn Rushd al-Maliki, ‘Izz ibn Abdus-Salam al-Shafi'i, and a 
group of other Imams, while it was said that (the Tabi'i) Sa'id 
ibn al-Musayyib permitted their use. 
(Al-Fatawa al-Hadithiyyah, p.88, Dar al-Fikr, Beirut] 


In other words, if the meanings of those non-Arabic phrases 
are understood, and it is confirmed that there is no ku fr 
(disbelief) or shirk (polytheism) in them, their use is 
permissible. 


Imam Ibn Hajar al-Haytami al-Makki al-Shafi'i (d.974 A.H/ 
1566 C.E] writes: 


——annn aa. 
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Al-‘Izz ibn Abdus-Salam stated that inscribing phrases of 
unknown meaning for purposes of healing (and other uses) is 
impermissible. However, if we find such Rugya in the books of 
those whom we can trust in their knowledge and din, and if 
they specifically advise their use (written or spoken), then this 
indicates the permissibility of their use, for he would not have 
advised their use until afier understanding their meanings and 
implications, and verifying that they contained no ku fr 
(disbelief). On the other hand, if they simply mention it 
without recommending their use, then employing them remains 
prohibited, for in the majority of those cases, the authors 
simply record whatever they come across without examining 
their contents and meanings, only on the basis that someone 
benefited from that specific Rugya. 
(Al-Fatawa al-Hadithiyyah, p.34, Dar al-Fikr, Beirut) 


Rugya containing the names of Prophets and Angels 
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Muhammed Ibn ‘Allan as-Siddigi Al-Shaff'ifd.1057A.H/ 
1647A.D] writes: 


Leh HE caren of TK Ty Ghee! Spa of. aba Jy 
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WP UEA FG bl tla Jalsa! eas GU) gol onde 
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Imam al-Qurtubi al-Maliki said that rugyas using the names of 
Angels and Prophets and other righteous servants are 
permissible to use but better to avoid. 


(Dalil al-Falihin Sharh Riyad as-Salihin, 2/10, Dar al-Kutub al-‘Ilmiyah, 
Beirut] 


Imam Ahmad Dardir al Maliki [d. 1201 A.H/1787 A.D] writes: 
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It is permissible to use rugyas containing the Names of Allah 


Ww 
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and the Names of the Prophet (Allah bless them all and give 
them peace) and the righteous, and the Our'an...and it is 
permissible to use amulets (tamima) upon which these Names 
and Words are inscribed, whether the person is ill or healthy, 
or during menstruation or lochia, or to hang them upon an 
animal after placing them in a protective covering. One must 
not use words in the rugya whose meanings are unknown, for 
Malik said they might be words of kufr (disbelief) 


Imam Ahmad as-Sāwī (d.1241 A.H/1825 C.E] commented: 


Meaning, it is forbidden to use those words unless they were 
transmitted from a trustworthy knowledgeable source, such as 
the words found in the Da’irah of Abu’! Hasan al-Shadhuli, 
and in the Ahzab of Sayyid Ibrahim Dasugi. 


[al Sharh al-Saghir by Imam al-Dardir along with the hashiyya 
by Imam Sawi,4/768, Dar Al-M#'arif, Cairo.1406 A.H/1986 
C.E] 


Ijma (Consensus) on rugyu 


Imam ibn Hajar al-‘Asqalālni al-Shafi’i [d.852 A.H/1448 C.E] 


writes: 


dwd Ko Gol bs ABWE kluse d jee do Lb! als s 
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And it is the Jjma ( Consensus) of the scholars on the 

permissiblility of the usage of rugya provided three conditions 


are met: 1) it must be from the blessed Words of Allah, or from 
His Names and Attributes, 2) it must be in Arabic, or from 
words whose meanings are understood [if in another language], 
3) it must not be believed that the rugya in itself causes the 
healing or protection but that it is by the Power of Allah that 
the rugya is a source of benefit. 

[Fath al Bari, 10/195, Dar al-Fikr, Beirut] 


Please note as per Imam Ibn Hajar al-‘Asqalalni rugya can be 
in a language other than Arabic if the help is sought from Allah 
and the meaning of the words is understood, 


Use of Rugya upon water 


'A'isha reported that when any person fell ill with a disease or 
he had any ailment or he had any injury, the Apostle of Allah 
(Allah bless him and give him peace) placed his forefinger 
upon the ground and then lifted it by reciting the name of 
Allah. (and said): The dust of our ground with the Saliva of 
any one of us would serve as a means whereby our illness 
would be cured with the sanction of Allah. 

[Sahih Muslim, Kitab As- Salam, English: Book 26 Hadith 5444) 


This hadith proves that using any pure and halal substance like 
water, saffron etc is allowed with ruqya, 


Narrated Thabit ibn Qays ibn Shammās: The Apostle of Allāh 
(Allāh bless him and give him peace) entered upon Thābit ibn 
Qays. The version of Ahmad (ibn Salih) has: When he was ill. 
He (the Prophet) said: Remove the harm, O Lord of men, from 
Thābit ibn Qays ibn Shammās. He then took some dust of 
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Bathan, and put it in a bowel, and then mixed it with water ana 


blew in it, and poured it on him. s 
[Sunan Abū Dawūd; The Book of Medicine (Tibb): English: 


Book 28, Number 3876] 

From this hadith we see that it is permissible to blow in water 
after reciting verses from the Qur’ān and then sprinkling that 
water on the patient or giving him to drink. 

The view of Sayyida Ayesha Siddiga [May Allah be pleased 
with her) 


Imam al-Baghawi writes: 


ipl asu Luh sys line ve vers 

(41983-21403 Seo AS Ska Le Had 5) 

Sayyida Ayesha (may Allah be pleased with her) did not see 

anything wrong in reciting the wordings of taw 'idh io: water 
and then using that water for the treatment of the patient. 

[Sharh al-Sunni, 12/166, Al-Maktaba al- Islami, Beirut, 1403/1983] 


Method of reciting rugya from experience of mashaykh 

and scholars 

Shaykh Ibn al- Qayyim[d.751A.H/1350 C.E]writes: 
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While I was in the city of Makkā, I once fell sick and had no 


30 
access to a doctor or medicine. So I used to seek cure in 
Al-Fatiha [The first chapter of the Our'an) by sipping a drink 
from the well of Zamzam and reciting Al- Fatiha many times 
and then again drinking water from Zamzam.I repeated this act 
many times, all my problems vanished and I got complete cure. 
[Zad al-Ma’ad, 4/141, Dar Al-Fikr, Beirut, 1419/1998] 


This method, that is, reciting A/-Fatihd and then sipping a 
drink from the well of Zamzam is not proved from any hadith. 
It is based on the experience of Shaykh Ibn al-Qayyim. Since it 
does not contain anything which is prohibited by the shariah, it 
is allowed. Similarly, if a shaykh orders a particular ayat 
(verse) of the Our'in to be recited a fixed number of times 
[based on his experience] for the purpose healing, it can be 
practiced, as it does not contradict any shariah rule. 


Rugya and destiny 

Abu Khizamah reported from his father who said that he asked 
Allah’s Messenger “O Messenger of Allah’ This rugya that we 
practice (and we blow) and these taddwi (medicines) that we 
use and the preventive measures we adopt do they alter Allah’s 
decree in any way?” He said, they are a part of Allah’s decree.” 


(Sunan al-Tirmidhi: Book on Medicine: English: 2072]. See, 
Musnad Ahmed 15472 


The recitation of ruqya is a part of decree. If it has been 
decreed, then it will be recited. It is one of the methods of 
making du'a (supplication) to Allah.Hence what ever changes 
occur due to ruqya is already decreed by Allah. 


Question 1 
From the hadith mentioned in the previous pages it is clear that 
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Prophet (Allah bless him and give him peace) himself 
practiced and taught rugya. Then what is the meaning of the 
hadith in which Prophet (Allah bless him and give him peace) 
called rugya as shirk (polytheism)? 


Answer 
The hadith is mentioned in Sunan Abu Dawid. 
Imam Abu Dawiid writes: 


HAN PN BEY We Lisle flue Ita Live 
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Narrated Abdullah ibn Mas'ud: 
Zaynab, the wife of Abdullah ibn Mas'tid, told that Abdullah 
said: I heard the Apostle of Allah (Allah bless him and give 
him peace) saying: ruqya (spells), tamaim (sea shell) and 
tiwala (love-potions) are polytheism. 
I asked: Why do you say this? I swear by Allah, when my eye 
was discharging I used to go to so-and-so, the Jew, who 
applied a spell to me. When he applied the ruqya (spell) to me, 
it calmed down. Abdullah said: 


That was just the work of the Devil who was picking it with his 
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hand, and when he uttered the rugya (spell) on it, he desisted. 
All you need to do is to say as the Apostle of Allah (Allah 
bless him and give him peace) used to say: Remove the harm, 
O Lord of men, and heal. Thou art the Healer. There is no 
remedy but Thine which leaves no disease behind. 


(Sunan Abū Dawūd; The Book of Medicine (Tibb): English: 
Book 28, Number 3874] 


Also Sunan Ibn Majah 3521 and Musnad Ahmad 3433 


We have already seen in other narrations that prophet (Allah 
bless him and give him peace) himself practiced rugya (recita- 
tion of verses from Quran or other supplicating words to 
Allah), but as per this hadith from Sunan Abū Dawid, prophet 
(Allah bless him and give him peace) prohibited rugya by 
calling rugya as shirk (polytheism). So what is the meaning of 
the above hadith? 


First, in the hadith, the rugya was practiced by a Non-muslim 
(Jew). The Jews used those wordings which consisted of shirk 
(polytheism) and kufr (disbelief).Hence this hadith prohbites 
only the rugya of the people of shirk who would seek help 
from the shayateen and others.Shariah does not allow any 
rugya which is recited by a NonMuslim. As regards to rugya in 
which there is no shirk, it is permissible and is established from 
the Prophet (Allah bless him and grant him peace) in numerous 
hadiths. 


In explaining the above hadith, the great scholar Imam Ahmed 
bin Muhammed Al-Khattabi (d.288A.H/901 C.E] writes 
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As for Rugyas, those among them which are forbidden are 
those whose meanings are unknown, for they could contain 
sorcery or disbelief (kufr). As for those whose meanings are 
understood and which contain the dhikr of Allah, then they are 
recommended and are sources of blessing, and Allih knows 
best. 


[Ma‘alim al-Sunan, 4/266, al-Maktabah al-Ilmiyyah, Halab, 1351/ 1932] 
Imam al-Bayhagi al- Shafi’ i[d.458A.H/1066C.E] writes: 
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Sayyedina Ibn Masiid has narrated with a marfu’ chain that 
rugya, tamaim and tiwala is shirk (polytheism). By this he 
means all those ruqya and tamaim which are in non-Arabic 
language and whose meaning is unknown. 


[Al-Sunan al-Sgahir, 2/423, Dar al-Kutub al- Ilmiyah, Beirut] 


Imam al-Baghawi al-Shafi'ifd.516A.H/1122 C.E] writes: 
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wl pukei 


(21403 ag pi In ISSI 2124 Gap NALS st) 
Those ruqya are prohibited which contains the words of shirk 
(polytheism) or which conatins names [and help] of shayateen 
(devils) or which contains non- Arabic words or those words 
whose meaning is unknown as it might contain words of 
[black] magic or words of kufr (disbelief). But those ruqya 
which has words from Qur’ān or words through which help is 
sought from Allah, then this is not only allowed but also 
recommended because prophet (Allah bless him and give him 
peace) would blow over him upon reciting mu 'awwidhat (Sura 
al-Falag and Sura al-Nas, chapter 112 and 113 of the Qur’an] 
[Sharh al-Sunnah, 12/159, al -Maktabah al -Islami, Beirut 1403 AH] 


Imam ‘Abd al-Ra'uf Muhammad al-Munawi al Shafi'i 
[d.1031A.H/1621 C.E] writes under this hadith: 


Glyuk Lesage d ee Sob YK blo sd le Ghee) 
sles! de day WEI oS af ela ean Le do yee JB, LLY! 
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1972. 51391 Regram 132: we 


Qadi [‘Iyad al-Maliki] said, ‘He [The Prophet, Allah bless him 
and give him peace] stated that these are shirk [polytheism] 
either because what was common during his time were those 
used during the Jahiliyyah [Pre Islamic] period which included 
words of shirk, or because the one using it would believe that 
they had independent power to effect certain results, a belief 
that leads to shirk. [Fayd al-qadir sharh al-Jami' al-saghir, 2/342, Dar 
al-Marifah, Beirut, 1391 A.H/1972 C.E] 


na». 
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Hence it is clear that prophet (Allah bless him and give him 
peace) has prohibited those rug ya which contains words of 
shirk (polytheism) and kufr (disbelief). On the other hand, 
those rugya which are free from shirk and kufr is permitted in 
Islam. 


Question 2 

What is the meaning of the hadith which says that 70,000 
people who will eneter paradise are those who did not ask any 
one to recite ruqya for them? 


Answer 
The hadith is narrated by Imam al-Bukhari and Imam Muslim. 
The hadith of 70,000 people 


Narrated Ibn 'Abbas: The Prophet said, "The people were 
displayed in front of me and I saw one prophet passing by with 
a large group of his followers, and another prophet passing by 
with only a small group of people, and another prophet passing 
by with only ten (persons), and another prophet passing by 
with only five (persons), and another prophet passed by alone. 
And then I looked and saw a large multitude of people, so | 
asked Gabriel, "Are these people my followers?’ He said, "No; 
but look towards the horizon.' I looked and saw a very large 
multitude of people. Gabriel said. 'Those are your followers, 
and those are seventy thousand (persons) in front of them who 
will neither have any reckoning of their accounts nor will 
receive any punishment." I asked, 'Why?' He said, 'For they 
used not to treat themselyes with branding (cauterization) nor 
do they ask any one to recite ruqya for them and not to see evil 
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omen in things ,and they used to put their trust (only) in thei 
Lord." On hearing that, 'Ukasha bin Mihsan got up and said (i 
the Prophet), "Invoke Allah to make me one of them." Th 
Prophet said, "O Allah, make him one of them." Then anoth 
man got up and said (to the Prophet), "Invoke Allah to m: 
me one of them." The Prophet said, 'Ukasha has preceded you." 
[Sahih Bukhari, Kitab Ar-Rigag: English: Volume 8, Book 71 
Number 549] 


Note: Cauterization or Branding is the burning of part of 
body to remove or close off a part of it, in an attempt 
mitigate damage, remove an undesired growth, or minimize 
other potential medical harmful possibilities such as infections. 


Similar hadith is found in Sahih Muslim but here we have 
addition of some extra words. 


In the narration of Imam Muslim it says: 

“They are those persons who neither practise rugya nor do they 
ask any one to recite rugya for them.” 

[Sahih Muslim, Kitab Al- Iman, English: Book 001 Hadith 
425] 


Here the phrase: “who neither practice rugya” is addition to 
what is narrated by Imam al- Bukhari as mentioned above. If 
we take the literal meaning of the hadith from Sahih Muslim, 
one should not recite rugya for his suffering brother nor should 
the suffering person ask any one to recite rugya for him! 

But this is not the correct understanding of the hadith. The 
meaning of the hadith is that one should not use those rugya 


which shariah does not allow. And the importance of the 
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number seventy thousand is that this number of people will 
enter Jannah without accounting and that their faces will be as 
bright as the full moon. 


Shaykh Ibn Taymiyyah has a different explaination of this 
hadith. He writes: 
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These people are praised because they did not ask anyone to 
recite ruqya for them) yastargun (and rugya is a type of du 'a', 
so they did not ask others to pray for them. The phrase “and 
they did not recite ruqya) yarqun (” which is mentioned in the 
hadith is a mistake (on the part of the narrator), for their rugya 
for themselves and for others is a good deed. The Prophet 
(Allah bless him and give him peace (recited rugya for himself 
and for others but he did not ask anyone to recite rugya for 
him. His reciting rugya for himself and others was like his 
making du'a' for himself and others; this is something that is 
enjoined, for all the Prophets asked of Allah and prayed to 
Him, as Allah tells us in the stories of Adam, Ibrahim, Musa 
and others. 

(Majmua' Al-Fatawa, 1/182, Dar al-Wafa’, Egypt. 1426 A.H/ 2005 C.E] 


It is agreed that reciting rugya is like making du'a to Allah, as 
has been mentioned by Shaykh Ibn Taymiyyah. 
Allah says in the Our'an [Tr] 
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And We did not send any messenger except to be obeyed 


permission of Allah. And if, when they wronged themselv 
they had come to you, [O Muhammed], and asked forgivene: 
of Allah and the Messenger had asked forgiveness for the 
they would have found Allah Accepting of repentance 
Merciful. [4:64] 


This verse is teaching us to make request to pious ones to m: 
du’a for us to Allah. 


In one hadith it is narrated: 
Narrated Abu Darda': I heard the Apostle of Allah (Allah bless 
him and give him peace) say: If any of you is suffering from 
anything or his brother is suffering, he should say: Our Lord is 
Allah Who is in the heaven, holy is Thy name, Thy command 
reigns supreme in the heaven and the earth, as Thy mercy in 
the heaven, make Thy mercy in the earth; forgive us our sins, 
and our errors; Thou art the Lord of good men; send down 
mercy from Thy mercy, and remedy, and remedy from Thy 
remedy on this pain so that it is healed up. 

[Sunan Abi-Dawiid, English, Kitab Al-Tibb (The book of 
Medicine) Hadith 3883] 


It has been mentioned earlier that Prophet (Allah bless him and 
give him peace) not only recited rugya for his family members 
and companions but also asked them to recite rugya for those 
who were suffering.Hence if a Muslim is suffering from high 
fever or is severely ill, he might find it difficult to recite ruya 
and if he requests his fellow Muslim brother to recite a rugya 
for him, there is no harm in this. 


Imam Ibn Hajar al-‘Asqalalni writes: 
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-The Scholars have answered those who claim that this hadith 
forbids Rugyas with a number of answers and proofs, among 


them being: 1) Imam Tabari and Imam Mazari said that the 
hadith does not forbid Rugyas but rather refers to those, such 
as the materialists, who believe that medicines can effect cures 
by themselves (independently of Allah), as the people of the 
Jahiliyyah (Pre Islamic time) believed. 2) Qadi “Iyad said: 
‘Some of those who commented on this hadith took this 
interpretation, and this interpretation is not sound. Rather, the 
Prophet (Allah bless him and give him peace) alluded to the 
fact that these 70,000 have a special distinction, namely, that 
they enter the Jannah (paradise) without the accounting, and 
that their faces will be as bright as the full moon. If it meant 
what these have said, then the 70,000 would not have been 
specified with this trait, for that is the belief of every single 
Muslim (reliance on Allah and seeing no independent effect in 
Rugyas and medicine). So why specify only these 70,000 with 
this distinction?’ 3) The scholars have said that those Rugyas 
which should be abandoned are those which employ the words 
of Jahiliyyah and whose meanings are unknown, because of 
the risk of their containing disbelief. 4) Their abandonment of 
Rugyas arises from their reliance upon Allah in His repelling 
harm and disease, and being content with His decrees, not that 
it negates the permissibility of Rugyas, because their use is 
established in the authentic hadiths and is transmitted from the 
Salaf. However, contentment and submission is superior to 
using secondary means.” [Fath al Bari, 16/284, Dar al-Fikr, Beirut] 


So the meaning of the above hadith is that the 70,000 people 
mentioned in the hadith will enter paradise without any 
accounting. This hadith can not be used to prohibit Rugya 
because prophet (Allah bless him and give him peace) not only 


taught Rugya to his companions but also practiced it upon his 
family and companions. 


Question 3 

What is the meaning of the hadith found in Sunan Abu Dawid 
which states that Prophet disliked using rugya (spells) except 
with the Mu’awwidhatan (last two chapters of the Qur'an)? 


Answer 

The hadith is related by Imam Abi Dawud in his Kitab 
Al-Khatam [English edition: Chapter: Signet-Rings, Book 34 
Hadith 4210]. This hadith is found in Sunan al-Nasai as well. 
The scholars of the hadith have declared this hadith to be 
munkar and da’if (weak). Hence this hadith is not a proof to 
prohibit rugya. Also, if we make a reconciliation between 
various hadith then it would mean that here Mu'awwidhatan 
does not mean only chapter 113 and 114, but also other verses 
from Our'in and hadith because we have seen that Prophet 
[Allah bless him and give him peace] taught ruqya (spells) 
consisting other than Mu'awwidhatan. 


Rugya and Tawakkul 


Tawakkul means to put complete trust and reliance on Allah. 
Imam al- Tirmidhi writes: 


83 ur Ban Wu ohall usw ot at Woe HP ut oF Liua 

Karis beliin sb les SE Sek Ul oz pif er SE aga 
sis elidel UGK aif, eri si 

2517 edd RE LN dbo lola) 

Sayyidina Anas ibn Malik reported that someone asked, “O 

Messenger of Allah, shall I tie my camel and trust in Allah or 


untie it and place trust in Allah”? He said, “Tie it and trust in 
Allah." 
[Sunan al-Tirmidhi, English edition, Book 40, Chapter 60, Hadith 2525] 


The meaning of the hadith is that one should use his strength, 
resources and means to move towards his goal, but one should 
never consider the means and resources as the real cause of 
success. Instead, after performing our duty we should put our 
complete trust in Allah, 


Some people do not understand the real meaning of tawakkul 
and say that one should not use any means or medium to get 
cured. But this understanding is wrong and is against the 
teachings of he Prophet (Allah bless him and give him peace) 


The prophet (Allah bless him and give him peace) 
recommended many medicines for various diseases. Let us 
look at some of those hadith. 


Narrated AbtiDarda: The Prophet (Allah bless him and give 
him peace) said: Allah has sent down both the disease and the 
cure, and He has appointed a cure for every disease, so treat 
yourselves medically, but use nothing unlawful. 


[Sunan Abi-Dawid, English, Kitab Al-Tibb (The book of 
Medicine) Hadith 3865] 


It is related from Abu Hazim that he heard Sa'd as-Sa'idi being 
asked by people and none was between me and him, "What 
was used to treat the wound of the Prophet, may Allah bless 
him and grant him peace?" Sahl said, "There is no one left 
alive who knows better than I do. 'Ali used to bring water in his 


shield and Fatima used to wash the blood from his face. A 
straw mat was taken and burnt and the wound filled with it." 


(Bukhari, The Book of Wudu' (Ablutions), Book 4, Hadith 
244) 


Can any one have more tawakkul than Prophet (Allah bless 
him and give him peace) or Sayyida Fatima (may Allah be 
pleased with her)? When she used burnt ashes to heal the 
wound, the Prophet (Allah bless him and give him peace) did 
not stop her. If tawakkul would have been to sit quietly and not 
to use medicine or rugya, then Prophet (Allah bless him and 
give him peace) would not have taught the use of rugya and 
medicine. 

It shold also be noted that in an exceptional case prophet 


(Allah bless him and give him peace) allowed branding, which 
isa method of treatment and is disliked as per other hadith. 


Imam al-Tirmidhi writes: 


AS tte Carle menda gevey Wu Sana tua We 
So gente sd JET gt) ya Bali ct ral GS alas dele al Jun gel 
weit note Was Hesul ol 
2050 sad sel Has NGL: sb Gila) 
Sayyidina Anas (RA) said that the Prophet had Asad ibn 
Zurarah branded because of the disease shawkah (prickly, 
redness).[{Sunan al-Tirmidhi, English edition, Hadith 2057] 


Hence using medicine or asking others to make du'@ is not 
against tawakkul. If tawaakul would have been to sit and not 
ask anything, then 'Ukasha bin Mihsan (in the hadith of 
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70,000) would not have reguested the prophet (Allah bless him 
and give him peace) to make supplication in his favour. 


With these exampies it is clear that using means like medicine 
and rugya is a Sunnah of the prophet (Allah bless him and give 
him peace). 


Sa'id bin Al-Musayyib 


Sa'id bin Al-Musayyib [born 15 AH, died 94AH], may Allah 
be pleased with him.He was the foremost traditionist, jurist, 
and Our'anic interpreter among the tab 'i [successor of the 
Companion]. He met most of the Companions, including 
“Umar, 'Uthman, and 'Ali [may Allah be pleased with all of 
them]. He was renowned for his reflection and memory, as 
well as for his piety, righteousness, and profound devotion. 
These characteristics caused everyone to consider him, even 
during his lifetime, the greatest Traditionist of his time. The 
Companions admired him greatly. 'Abd Allah ibn 'Umar once 
remarked: "If the Messenger had seen that young man, he 
would have been very pleased with him." Imam Shafi'i consi- 
dered all ahadith [traditions] narrated by Sa'id bin al- Musa- 
yyib to be unquestionably authentic, even if the Companion 
from whom he had received it was not mentioned. This means 
that for Imam Shafi'i, Sa'id was of the same rank as the Comp- 
aions in knowledge and narration of the Prophetic Traditions. 
Reference 

Q) ‘Ajjaj al-Khatib, al-Sunna Oabl al-Tadwin. 

(2) Abu Nu‘aym, Hilya, 1/163. 

(3) Ibn Sa'd, Tabagat,5/126 

(4) Dhahabi, Siyaru A'lam al-Nubala’, 4/234. 
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Al-Tiwala 


It is a sort of magical formula by which women sought to gain 


their husbands' love. 
Imam Ahmed bin Muhammed Al-Khattabi (d.288A.H/901 


C.E] writes 


Ue si JET pt GU yag VI J1 plore pos SEs 
193251351 2 hahaa Anas 220 PAT ASUS ru ull alles) 
Al-tiwala is a type of Magic which makes a man love his wife 
(Ma'alim al-Sunan, 4/266, al-Maktabah al-Ilmiyyah, Halab, 
1351/ 1932] 


Imam Ibn al- Athir al- Jazari (d.606 AH/1210CE] writes: 


Holani yal dll uye dlam WAE athe ken wh La 
Ulin Le Jaka $e 
(anang ialla 1200 : Gol “G1 Wot LUA) 
Al-tiwala is a type of Magic which makes a man love his wife. 
The reason why this type of ritual is classed by the Prophet 
(Allah bless him and give him peace) as an act of polytheism is 
because those who have it done for them believe that it has an 
effect and does the opposite of what Allah has prescribed. 
(Al-Nihaya, 1/200, Dar al-Kutub al- Ilmiyah, Beirut, 1418AH] 


Imam al-Baghawi writes: 


Cees AE IAI gag: 0 VI JB pallet yi Decl 
(21403 org sp an NAN 591586 Gel (GAN ATA) 
Tiawla is a type of magic .Al- Asma'i said it is something 
because of which love for wife is put in the heart of husband. 


[Sharh 2/158-9, al -Maktabah al —Islami, Beirut 1403 AH] 
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Ai-Nashra [Undoing spells] 


Al —Nashra means to remove the effect of magic. It is of two 
kinds: 


(a) Permissible Type: This consists of reciting permissible 
words or verses over water which is then used by the person 
afflicted. 


(b) Impermissible Type: This invloves using magic, satanic 
names etc. This is prohibited. 


Imam al-Bukhiri writes: 


shee al lots sl bd espn or ered LE JG 
eed ai AW UG 0 Fe Ya 
(Gila, pam he Jae eS GES ese) 

Oatada said, "I asked Sa'id ibn al-Musayyab, 'If a man is 
bewitched or unable to come to his wife, can he seek to undo it 
or use nashra?' 'Yes,' he answered, "There is no harm in that. 
By it they desire to put things right. That which is beneficial 
for people is not forbidden." 


[Sahih Bukhari, The Book of Medicine, Should the source of magic be 


extracted from where it is?] 


Imam al-Baghawi writes: 

"JE Bl yt (ows Kal abl Jan) Al ows bur SG ple we sss 

ee Eds Neo oh tule." Fess 

Gea Sachs es pal Lease ft: Gis das pa setu IS Geum dl 

Jls aloa AU: JB AT adl oF Sos oadal ul pte vols ne 
KT PAN ATURAN 


A 
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Jabir radi Allāhu anhu narrates that Prophet (Allāh bless him 
and give him peace) was asked regarding al-nashrah and he 
[Allāh bless him and give him peace] said “It is a work of 
satan”. Nashrah is a kind of ruqya [recitation of certain 
permisible words] which is used to cure those who are 
suspsected to be under the effect of Jinn (Satan).Many scholars 
have called it as makruh [disliked]. Hasan [Al-Basri] said it is 
magic and Sa'id bin Al-Musayyib said there is no harm in it. 


Shaykh Ibn al-Qayyīm writes: 


GIN yag Aae pg daole Ds adle al a: philly 
te gta ALAM Bad ALE oa pel ol olaa E a 
telly SIS ely LS JL 8 add : Gly. yl ye ALE Jas 
3 Jaana tebal ala] Gali) ataa hy i Wigs L dal, 
(sajari 13208-2076 o itl ocho 


Al-Nashrah means removing the effect a spell that has been 
cast, and is of two types: Type one is removing the spell by 
means of another spell. This is the work of the Satan. The one 
who does this type of nashrah and the one for whom it is 
done: (they both) move close to Satan by means of this, so 
Satan cancels out what he did to the one on whom the spell 
was cast. The second type is nashrah by means of rugya 
[recitation of certain permissible words], ta'awidhat (permis- 
isble amulets] and permissible du'a [prayers] and remedies. 
This is permissible and is in fact recommended. 

[Fatawa Imam al- Muftin, Ibn Qayyim al-Jawziyyah, p.207-8, 
Dar Ibn Hazm, Beirut] 


A method of Nashra Preparation given by Imam Ourtubi 
al-maliki (d.671A.H/1273 C.E] 
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Imam al-Qurtubi writes: 


Hb Is SEA By cla sel ces 
Cosy SEN Tanah pis Has Le wl pp BY Jus od 
ol bd seb de oS Ge Bal yag hes Logs dal) diy axe 
nita pay oS Ay pated Ved gb ot snes dul Jo yang 04: Losey 
ADW Jada Ja seed tte 
82 A Sel pel 08 ryt ooh Biol BI abo ALA hk) 
Various verses [Sural12, 113 and 114] are recited over a clean 
container which is then filled with water; the water is then used 
for wudu' by someone who already has a valid wudu', and who 
also soaks his head and limbs with it but does not use it for 
ghusl or istinja': it may be drunk; he then prays two rak'as at 
the conclusion of which he asks for healing, and so for three 
days.[ Tafsir Ourtubt, Under Sura Bani Isra'il, Ayah 82; 17:82) 


Ouestion 
What is the meaning of the hadith in which al-Nashrah has 
been called as shirk? 


Answer 
The hadith is related by Imam Abi Dawiid. He narrates: 


Kanya JG Jina Jas un Huns We Itu Mus 
oF abu Kake dl posil Jaws bu JE dilas ne PULL 
OLI LF oy ge SEES ll 

2133868 : audi By: Be Gb: Gh GLE : aala of oi) 
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Jabir radi Allāhu anhu narrates that Prophet (Allah bless him 
and give him peace) was asked regarding al-nashrah and he 
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(Allah bless him and give him peace] said “It is a work of 
satan”. 
(Sunan Abu Dawid; The Book of Medicine (Tibb): English: 
Book 28, Number 3859] 
[ See Musnad Ahmad 3/ 296]. 


In explaining this hadith Imam al- Qurtubi writes: 


Segue Kine) heb Se Alat tees Wa i sdas alae etl JE 
Sahel PA dele ges Ting al US GP de sé ol ISI La 
Serene sh Bate Beeb whe ot tls Ss rel 
Se" solus dele ai! po Bs lus dale atl po il 
uas GS Sus ned." Jaklan ginal eek Ular lai ti 
Adera IS Adu Sea less all 
82 1 JA wo} 698 qu ab lil BI bo) AA aid) 
Ibn Abd al Barr has said that there is some weakness in this 
report. There can be many explainations for this. If some thing 
is recited from the book of Allah or from the words of prophet 
(Allah bless him and give him peace) then al-nashara will be 
accepted because it is a type of medicine. The water which is 
obtained after washing [the amulets containing verses from 
Qur’an] is like the water which was obtained after the ablution 
of the prophet (Allah bless him and give him peace). There is 
no harm in curing people as long as there is no shirk involved 
in it. 
[ Tafsir Qurtubi, Under Sura Bani Isra’il, Ayah 82; 17:82] 
Based on the explaination and the understanding of Imam 


Sa'id ibn al-Musayyab, Imam al-Baghawi, Imam al- Qurtubi 
and Shaykh Ibn Ibn al-Qayyīm it is clear that the Prophet 
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(Allah bless him and give him peace) called only those 


nashrah as shirk which does not involve verses from Qur’an , 
Sunnah or other permissible words. 


From the preceding discussion and the understanding of the 
scholars it is clear that the nashrah which is prohibited and has 
been called as “a work of satan” (Sunan Abu Dawud 3868] is 
the one which involves magic and sataic names, where as the 
nashrah which is permissible is that which involves permitted 
words ;free from shirk and satanic names. 


A method to prevent evil eye—Black spot on chin 


Shaykh Ibn al-Qayyim al- Jawziyyah(d.751A.H/1350 C.E] 
writes: 


Cat eUs Cle oy aie lasy Le Gall ale GE yi ule Awd 
GAS SLS ase WS y Lele GE ys ule Rade SROs 
Jas LL Urai sole Bi (NT Sd 

(es: KAN IST: PI Repo la ea MA 
[Imām] al- Baghawi has narrated in his book Sharh al Sunnah 
that once Sayyedina Uthman (may Allah be pleased with him] 


saw a handsome boy and commanded: “Blacken his left chin 
so that evil eye does not touch him” 


IZad al Ma'ad, 3/157, Dar al-Fikr, Beirut,See Sharh al Sunnah, 12/166] 


Tawidh [Amulets] 

The meaning of the Arabic word tawidh is an amulet. 
Generally it is used for those amulets which conatins words 
from Our'an, Sunna or other apprvoved things. 
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Hadith showing the permissibility of hanging amulets in neck 
Hadith of ‘Amr ibn Shu'ayb 


Imam al-Tirmidhi narrates: 


PP oF Getler ut oe ULE o dasla) Woo pF o de Liua 
SE BN JB skg kale ail foal Jaa OP dell oF eet 
yag na pty aliss ti oe II ail Ly deci Jab ad À 
(dea 37 rd asa TEs cI UB Us mol obi ae 
wh JU ats d äle od che Le atte Ales ol rts tls ort ara 
eb er eae WB gmt 
(Samed her Lo] 123528 « edif sse el ew ols giei) 
Imam al-Tirmidhi narrates the hadith of ‘Amr ibn Shu'ayb, 
from his father, from his grandfather [Amr ibn al-`As], that 
the Messenger of Allah (Allah bless him and give him peace) 
used to teach them for fearful situations during sleep the 
words: a'udhu bi kalimatillah al-tammat min ghadabihi wa 
sharri “ibadihi wa min hamazat al-shayatina wa an yahdurun 
(I seek refuge in Allah's perfect words from His wrath, from 
the evil of His servants, from the whispered insinuations of 
devils, and lest they come to me.) "Abd Allāh ibn ‘Amr [in 
Tirmidhi and Abu Dawud: 'Abd Allah ibn `Umar) used to 
teach these words to those of his sons who had reached the age 
of reason, and used to write them and hang them upon those 
who had not. Imam al-Tirmidht has graded the hadith as hasan 
garib 
(Sunan al-Tirmidhi, Book of Da'awat, Vol.5, Hadith No. 3528, 
Dar-u-Ihya'-ut-Turath, Beirut. English: 3539] 
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This hadith has been narrated by the following hadith masters 
with different chains and wordings. 
(1) Imam al-Bukhari------ Khalg Afal al-'Ibad 
(2) Imam al-Tirmidhi-----Sunan 3528 
(3) Imam Ibn Abi Shayba---- Musannaf Ibn Abi Shayba3261 
(4) Imam Abu Dawid---- Sunan 3893 
(5) Imam Ahmed bin Hanbal---- Musnad Ahmad 6895, where 
Shaykh Ahmad Shakir has graded the chain of the hadith as 
Sahih 
(6) Imam al-Hakim-- in his al-Mustadrak 1/ 548 where he calls 
it Isnadu Sahih (with a sahih chain), and Imam Dhahabi did not 
comment on the verdict of Imam Hakim 
(7) Imam al-Bayhagi-- Kitab al-adab, no. 993 
(8) Imam al-Baghawi--- Masabih al-Sunnah 2/216 
(9) Imam al-Tibrizi --- Mishkat al-Masabih, no.2477 
(10) Imam al-Mundhiri ---Al-Targhib wa-al-tarhib, no.2384 
(11) Imam Nasai--- Amal al-Yawm Wal-Laylah, no.765 
(12) Imam Mundhiri ---Mukhtasar Sunan Abū Dawiid, no.3744 
(13) Imam Razi--- Tafsir Mafatih al-Ghayb under Sura 
al-Mu'minin, ayah 97 
(14) Imam al-Nawawi—Al -Adhkar 
(15) Imam al-Sayyid Mahmid Altisi--- Tafsir Ruh al-Ma'ani 
under Sura al-Mu'minin, ayah 97 
(16) Imam Ibn Kathir--Tafsir,under Sura al-Mu'minin, ayah 97 
(17) Imam al-Dhahabi-- Al-Tibb al-Nabawi, p.281 
(18) Shaykh Ibn al- Qayyim --- Zad al- ma'ad 
(19) Qadi Shawkani---Tafsir, under Sura al-Mu'minin, ayah 97 
(20) Nawab Siddiq Hasan Khan Bhopali— Tafsir , under Sura 
al-Mu'minin, ayah 97 
(21) Shaykh A!-Albani-- Sahih Sunan Tirmidhi, no.2793 


”- 
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Imam al-Bukhari has narrated this hadith with another chain 
which does not conatin Imam Muhammed bin Ishaq. 
ImamBukhari writes: 


Se oF tal oe tot Foe dolor? We gruel Ju 
abl oo all Iyan J MS S39 cle SE ss Ind ox ral ob JE 
Sach dil mag Bb laa! l] kau talo abl fo gl Solus dale 
ofobio Aesse pigrtyd Heed te uya Rel alll by 
tps abl ey aduses das IIS add Wl os sat 
aac d giles LoS Laas Dade eB eta tb Ale Ketua ah 
(aera DLs JI Laga MOP AJI Ibas gle) 

Imim al-Bukhiri narrates the hadith through Ahmad bin 
Khalid from Ismail from ‘Amr ibn Shu'ayb from his father, 
from his grandfather who said that walid bin walid used to get 
scared during sleep.The prophet (Allah bless him and give him 
peace) told him to recite a 'udhu bi kalimatillah al-tammat min 
ghadabihi wa sharri 'ibadihi wa min hamazat al-shayatina wa 
an yahdurun while sleeping.When he did this, his fear went 


away. 


And ‘Abd Allah ibn “Umar used to teach these words to those 
of his sons who had reached the age of reason, and used to 
write them and hang them upon those who had not. 

(Khalg Afal al-'Ibād, p.89, Muasasat al-Risalah, Beirut, 1411 
AH] 

This hadith is sahih and those who declare wearing of amulets 
to be shirk should take a note of these great scholars of Islam 
who not only narrated this hadith but also recommended it in 
their works. Did they all commit shirk and kufr? Forget about 
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calling it kufr and shirk, not even one of them called the hadith 
as da'if (weak)!! Was their understanding of Islam wrong? 
Were they not the scholars of hadith? Those who are dividing 
Muslims by spreading their own reasoning which is not based 
on Qur’an and Sunna should take a note of this. They should 
first learn the basic teachings of Islam before shouting shirk 
and kufr! Some of these modern day self proclaimed scholars 
try to find fault in the action of the companions of the Prophet 
(Allah bless him and give him peace) acting as if their 
understanding of Islam is betther than the understanding of the 
companions as explained by the scholars. 


Ruling of other Scholars on the hadith of ‘Amr ibn Shu'ayb 


Imam Ali al-Qari [d.1014 AH] writes: 


lsat Lots Molise seb d heel Mins 
(crane nga delat oS 112384 (256 LI easels») 
This hadith is the basis for hanging those taw 'idhat (amulets) 
which contain the names of Allah, The glorified and exalted. 
[Mirqāt al-Mafatih, Ali al-Qari, 5/384, Dar al-Kutub al- Ilmiyah, Beirut, 
1422 AH/2001CE] 


Imam al -Dhahabi [d.748AH/1347CE] after quoting the above 
hadith writes: 


Untuk sf petal (entry at Gel rol tse! IS) ares dal Ol de ANIS 
Caraskal 13281: Go: gage bly WLS 3 psy 
The issue [of hanging amulets] being disliked will arise only if 
the person has the belief that the raw 'idh [amulets] in itself has 


the self power to bring benefit and harm or it contains those 
words whose meaning is unknown. 


[Al- Tibb al nabawi, p.281, Dar Ihya' al 'Uloom, Beirut, 1406/1986] 
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Shaykh Abdul Rahman mubarakpuri [d.1352 AH/ 1931 CE] 


writes: 
Get gla Leb ute! sa We SEWN Galau tlre gara JG 
pn AE, AN geld ly, 26 K3, alta! 
AT i GS on ne: GP 42) gal Ss al 3 Za LI 
19 Raga BAL La 13473 are- 
Shaykh ‘Abdul Haq Dehlavi has written in [Ashi'at-al-] 
Lama'at that this hadith has the evidence for hanging 
taw'dhatfamulets) in children’s neck.And it is haram 
(forbiddenjby consensus to hang seashells and stones as was 
the practice in pre-Islamic days. 
[Tuhfat Al-Ahwadhi, 4/473, Dar-u-Ihya'-ut-Turath, Beirut, 1419] 


After quoting the hadith of “Amr ibn Shu'ayb, Shaykh Ibn 
al-Qayyim writes: 

ANIES Alda Lulus ii s 
tagar KEL 9167 3 ode 1 Aye oo adl) 
There is no doubt that these words are suitable and effective ir 


removing all types of harm. 
[Zad al Ma'ad, 4/167, Dar al-Fikr, Beirut] 


Verdict from the Pious Predecessors /Salaf al-Saliheenj 


regarding amulets 
Ruling from Tabi'un 


(Followers of the companions of the prophet, Allah bless him 


and give him peace] 


1 JG duce dl oe Lari ye We oy Lois Lhe JEG wf Wua CL) 
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NE BIA SE Leal pearl 
Abu ‘Ismah said, “I asked Sa'id ibn al-Musayyab about 


ta'widh and he said: “there is no harm when it is covered with 
leather.” 


OS BEI eles ge Wus oE HA ot! Woo JB SG sil dua (2) 
ela ladda GUE ola does ul Go ol: JE dosed! Gale 

da oslis ais 
Ata was asked about a menstruating woman who had a 
ta'widh on her.He said “If it is [on] leather she should take it 


off and if it is in a silver box, if she wishes she may put it on 
and if she wishes she need not put it on.” 


SEE IG edocs ala eva JB Sa si 23) 
ende ahad AN UI 
Mujahid would write ta'widh for people and hang it on them. 


YEL dal ve par OF gua gE dlus We JEG of Hol) 

dab od oldu ISO uh» 
Abu Ja'far was asked concerning writing something from 
Our'in and hanging it or tying it and he did not see anything 
wrong in it. 


(5) The hadith of sunan al- Tirmidhi which has already been 
discussed 


akang ox Jeon ot Ular axe ae Lhe JES of io) 
A Bet Ol IE tiwo 


Ibn Sirin did not see anything wrong in writing from the 
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Qur'an and tying it. 
Sets Lee JB aay Lhe Jolie Uus JEG ol Le 
Les Podu dume 
Ayyub said that he saw ‘Ubaydullah ibn ‘Abdullah ibn “Umar 
was tying a thread on his shoulder. 


Salat AJE 
Ata said there is nothing with tying Our'an [writing something 
from Qur’an and then tying it]. 


Jearrat Wuse Sesi ne) 

(Sa obeado gludug han Med: JB 
Abu Ja'far was asked concerning hanging tawi ‘dh in children’s 
neck and he allowed it. 


SNI per NE We JEG al Luo on 

La uses huddle dards SI AI OLS teeta, Aawe 

Jubyar said there is no harm in hanging taw'idh written from 

Qura’n, provided it is taken off before going to the toilet and 

before intercourse. 

Reference: 

12g dub nd Gada ott IS: aa diol Hina 
wni 551974 OF 

Al-Musannaf Ibn Abi Shayba, The book of Medicine, 12/74, 

Dar Ourtuba, Beirut. 


Verdict of other Scholars regarding amulets 
Imam Malik 


The Maliki Hadith master Imam Ibn “Abd al-Barr said: 


Se dara je lala Ud JIN ALI alay ur YA Ar ella JG uss 
dad! Andhika Lebay [giles oy ol IS) Ge lal daa Jp (ae poll GLel 
GH Ie ball 82 do ctl ot str Jika dl Id ola lag 
"SG Big Koh Mandel 61 OPT Gndluns il usg elayus 

(yl! 
Imam Malik said, there is no blame in hanging written rugyas 
[that is, amulet] which contain the Names of Allah upon the 
necks of the sick, to derive the healing blessings contained 
therein, so long as he does not intend by that to prevent the 
effects of the evil eye before they fall. If some effects of the 
evil eye have already befallen one, then it is permissible to 


employ rugyas according to Imam Malik, and to hang written 
ones upon oneself. 


IAI Tamhid, Ibn “Abd Al Barr, 17/161, Ministry of Awgaf, Morocco] 


See Tafsir al bahr-al muhit, Imam Abu Hayyan al-andalusi, 
Sura Bani Israil Ayah82, 17:82 
Imam Al- Nawawi writes 


Reet bando atts OCEAN ECET 
Haha SII 1288 P2 Ga eC RE sal) 
One may adduce as evidence for their permissibility [amulets 
(ta'widh)J from the hadith of ` Amr ibn Shu‘ ayb. 


[Imam Al-Nawawi, al-Majmu' sharh al-muhadhdhab. 2/88, Dar al Fikr, 
Beirut. 1417/1997] 
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Imam Ibn Hajar al-Asqalalni writes: 


IE SS Lb Fool Ses WU exes ME gel dal Na 
LLP ge VANS 95, D3 Olah pala Ja UO tah 
S pull gh IA eka JA 

(os: KUN 2 : Oe Fol BEN LTE 


As for those tamaim [amulets] which contain formulas of 
dhikr, then there is no prohibition against them, for these are 
used to gain blessings and protection by the Divine Name) and 
dhikr of Allah.(Fath al-Bari, 6/142, Dar al-Fikr, Beirut] 


Imam Ahmad Dardir al Maliki (d. 1201 A.H/1787 A.D] writes: 


adhe gt IN (LB et est) Det So Ke) 3 C) 
Lita elnrvaydectea- lata leases? Perda III 


1406 § kali aa! 12768: Angola Hasil dang yo. dal A) 


(21986 a 


It is permissible to use amulets (tamima) upon which these 
Names and Words are inscribed, whether the person is ill or 
healthy, or during menstruation or lochia, or to hang them upon 
an animal after placing them in a protective covering. oo 

(al Sharh al-Saghir by Imam al-Dardir along with the hashiyya 
by Imam Sawi, 4/768, Dar Al-Mg'arif, Cairo.1406 A.H/1986 


C.E] 

Use of Amulets during the State of Impurity 
Sa'id bin Al-Musayyib 

Imām al- Baghawi writes: 


Je glaa IN aa py shel iaa oF etc et Gia 


o 


suuo Ado as óda He AYI obeas 
adj 
(21403 os IL L159-158 012 GAN LT 8) 
Sa'id bin Al-Musayyib was asked concerning putting o 
ta’widh [amulets] containing verses of Our'an around the nec! 
of women and young children. He replied that it is permisisble 
if the ta’widh [amulet] is contained in leather wrap or some 
metallic [iron] box. 


[Sharh al-Sunnah, 12/158-9, al -Maktabah al —Islami, Beirut 1403 AH] 


Imim Malik 


See oT Beolenalls, andi LN Jo slay Leroy" ULE 

"ade jule shied ai YS 
(21997 NANT gy: Sa 1388: P2 Gn ANT E semai) 
Imām Malik said: “There is no harm if something written from 


Qur’an is hanged onto menstruating women or children 
provided it is covered with iron or leather,” 


[Imām Al-Nawawi, al-Majmu' sharh al-muhadhdhab, 2/88, Dar al Fikr, 
Beirut. 1417/1997] 


Imam Sayyid Ibn Aabidin Shami [d. 1252/1836] writes: 


Ly itt uas ob Ob Ya BSI wass Ka Laga! PALI LE sled! 
Fiica Jeda ball 

Mang ty Kana ASIN 13923 IG Kane end) 

It is allowed for a mensturating woman [and people in the state 


of uncleanliness] to hang or tie taw 'idhat to their sides [arms] 
provided it is placed in a suitable cover. 


[Radd al-Muhtar, Ibn Aabidin, 9/523, Dar al-Kutub al-Ilmiyah, Beirut, 
1415/1994) 
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‘Allama Tahtawi (d.1231A.H/1816 C.E] writes: 


Id ul luce xy oto ganba 
wd $5 hainak ow lees ena Aa nail Le Li 
JAYA pul boy! 

(21860, IN Ong 3 pd 15183 § AT Jua awl do Galbghl ely 

It is stated in the [book] hindiya that it is permissible to hang 

taw ‘idh [amulets] but one should take them off before going to 

the toilet and before intercourse." 

(Aashiya al- Tahtawt ála Ad-Durr al-Mukhtar, 4/183, Dar al-Marifah, 

Beirut, 1395/1975] 

Note: This is when the amulet is not covered with a plastic or a 

leather cover or is not contained in other covering. 


An Amulet for Fever- by Imim Ahmad bin Hanbal 


Shaykh Ibn al-Qayyim writes: 


abl om Gii atl DS ere STatlne Via Gal dB 

(Las to bat IE) all Iso ahha ail ond ors! or il 

4g 70-691+ nee BUSS gisi sat 

MAAN golosi LSI nla Stan ilies 
TAA) ages 

Casy SAN 3291 | PAT Lied! oil ada) 

Al-maruzi said: Abū Abdullah (Imam Ahmad) was informed 


that I was suffering from fever; he sent me a piece of paper 
which had these words written on it. [Translation of the 
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meaning] In the Name of Allah, the Most Gracious, the Most 
Benificent. In the Name of Allah, and depending on Allah. 
Muhammad is the prophet of Allah. (sal Allahu ‘alayhi wa 
sallam) We said, "O Fire! Be thou cool, and (a means of) safety 
for Abraham!" Then they sought a stratagem against him: but 
We made them the ones that lost most! [Sura Al-Anbiya, ayat 
69-70, 21:69-70] 


Ya Allah, the Lord of Jibreel and Mikaeel and Israfeel 
(Gabriel, Micheal, Israfel], cure this person with this 
supplication by your Power, Strength and Might, O! Lord of 
the creatons! Ameen! 


[Zad al Ma'ad, 4/291, Dar al-Fikr, Beirut] 


The amulet given by Imam Ahmed bin Hanbal for fever 
contained verses from Qur’an followed by words from hadith. 
But it is not found in any hadith that these wordings, that is, 
this Qur’anic verse followed by these words of hadith are 
beneficial for curing fever. It was a personal experience of 
Imam Ahmed bin Hanbal. 


Shaykh Ibn al- Qayyim writes: 


Lido ead ot oF welll of geibis abl unc af Jot ss 5054! JE 
Old dar Tel ol Jo cr ant par Yess SU SE ot te 
13 sahil Lady tS alas Al gd ue 296 sla OLS au 
Ai JG re SI) mall Jouts ia cil onl seas origi 
Je 1s laa east Lands Lec abl poy Asie ys lel S55 Lod 
4a) da Sa pama il obs: wide whee crusted hel all wy 
ejus NN Jepun 2i II ae usuri Ss Me Buyut 
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Saleh UB rural kes: St Jero Ya 


NE sun BALE Fan SN a 
(Sans SAN 12291 2 AG Ajak mallet sa bull) 


Al-maruzi narrates with his chain of narration from Yunus bin 
Hibban who said: “I asked Abu Jafar Muhammad bin Ali that 
can I hang taw 'idh [amulets]? He said if the tawi'idh [amulet] 
conatins words from the Book of Allah or words of the 
prophet, Allah bless him and give him peace, then you can 
hang it and use it as a remedy as much as possible. I said that I 
write this [same wordings as above] for the cure of fever, he 
said, it is alright” 


Imam Ahmad has narrated from Sayyeda Ayesha, may Allah 
be pleased with her that she had a soft stand on this matter. 
Harb said that Imam Ahmad bin hanbal did not take a hard 
stand on this issue. Imam Ahmad bin Hanbal said that 
Sayyedina Ibn Masud ,may Allah be pleased with him, used to 
have a hard stand on this matter.Imim Ahmad was asked 
concerning those tamaim [amulets] which are hanged after the 
befalling of calamity.He said: “I hope there is nothing wrong 
with this”. 

Al-Khallal has narrated that ‘Abdullah, the son of Imam 
Ahmad has narrated that he saw that his father used to wrire 
taw'idh [amulets] for those who have certain fear and for fever 
after it strikes. 

(Zaid al Ma'ad, 4/291, Dar al-Fikr, Beirut] 


An Amulet for women suffering from Labor Pain-by Ibn 
Abbas [May Allah be pleased with him] 


Shaykh Ibn al- Qayyim writes: 
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des Lis Ye atl Jo ete 54 JG ore aloe be Sour Sis 
ol ball Eat atl Ls Led ad (ada Pl Ba Je icy 
Got fas AIS bes ctl oe pi BEL Ju 43 gal? 
HE PSG Gog de SSG! gals ellos GUE ls ute! 
GG Mee ass Bo Lge UN pall Ue 5H BG Pet) 

(ary: Sat N29! | Lede: ied! pellet sladtaly. dasha hy 
Ikrima narrated that Sayyedina Ibn Abbas [may Allah be 
pleased with him] said “Sayyedina ‘Isa [bin Maryam] [May 
Peace of Allah be upon him] once passed by a cow that was 
suffering from hard labor. The cow said [to Sayyedina Isa, 
peace of Allah be upon him] ‘O Word of Allah! [Please] Ask 
Allah to relive me from what I am suffering from.’ He said 
[translation of the meaning] “O creator of the soul from 
another soul, who brings to life a soul from within another 
soul, relieve her”. The cow then gave birth and soon started to 
smell her newly born. Ibn Abbas [may Allah be pleased with 
him] then said: ‘‘Therefore, when a woman is suffering from 
hard labor, write these words for her.” 
Al-Khallal said: “Similarly those wordings {Islamic prayer] 
which we have mentioned before are also beneficial.” 


An Amulet for Nosebleed—Practiced by Shaykh Ibn 
Taymiyyah 


Shaykh Ibn al-Qayyim writes: 
eds} ape BE Ala Stoel uy ers sl NOLS 


arasti]. yan S gatal aba gil Lebel i PIL 
lady US isl JI au Gaul Suet Ya Jas Lad ues id Le alae 


09 
EIS LOSES EF Al Ste! 
(Sgr: KE 15291 | PAT BA oil rita la) 


Shaykh al-Islam Ibn Taymiyyah used to write following Ayah 
[verse] on his forehead: [Translation of the meaning] 


Then the word went forth: "O earth! Swallow up thy water, and 
O sky! Withhold (thy rain)!" and the water abated, and the 
matter was ended. The Ark rested on Mount Judi, and the word 
went forth: "Away with those who do wrong!" [Had, Ayah 44: 11:44] 


In addition I heard Shaykh Ibn Taymiyyah say: “I wrote this 
Ayah for several people and they were cured.” He also said: “It 
is not allowed to write this Ayah with the blood of the 
nosebleed as some ignorant people do, because blood is impure 
and one is not allowed to use it to write Allah’s speech.” 


[Zad al Ma’ad, 4/291, Dar al-Fikr, Beirut] 


An Amulet for Fungal infection--- To be written at a special 
time 


Shaykh Ibn al- Qayyim writes: 

NASI Lal GAJI Gel Up sede CaS ad sl bol use 2a) ST OLS 

I pas roti SI Jak Kan yA clit GE gan leas 
28 ) 1 God oom sie ala 

Cos: SBN 15291? PAT Lied Lolot aula) 

When the Sun becomes Yellowfabout to set] one should write 

the following Ayah: [Translation of the meaning] 

O ye that believe! Fear Allah, and believe in His Messenger, 

and He wili bestow on you a double portion of His Mercy: He 

will provide for you a Light by which ye shall walk (straight in 
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your path), and He will forgive you (your past): for Allah is 
Oft- Forgiving, Most Merciful. [Al —Hadid, Ayah 28: 57:28] 


[Zad al Ma'ad, 4/291, Dar al-Fikr, Beirut] 


There is no hadith which says that this verse has to be written 
only when the Sun becomes Yellow. This is the personal 
experience of Shaykh Ibn al-Qayyim. Similarly other scholars, 
based upon their experience have suggested certain other 
amulets to be written at certain fixed time. 


An Amulet for Toothache 

Shaykh Ibn al-Qayyim writes: 

se eye il oon aera JA GU Jo Qt all ee LS 

ors S23 IRI say gel Jang Last GM sa J3) 
78 : Jol 


One should write on the cheek that is closer to the pain: 
[Translation of the meaning] 

‘In the name of God, most Gracious, most Compassionate’. It 
is He Who has created for you (the faculties of) hearing, sight, 
feeling and understanding: little thanks it is ye give! 
(Al-Mumintin, Ayah 78; 23:78. Also Al-Mulk, Ayah 23; 67:23] 


Amulets based on the experience of Shaykh Ibn al-Qayyim 
An Amulet for Fever of Three day 


Shaykh Ibn al- Qayyim writes: 


po Ab oy UII jg BSE fo chy EN aod AT JL 


ekaan a3 debate Bayan da hsa d5 mde seal! 
(oar: KAIN Nda kudeta) 
One should write the following on three thin separate papers: 
(Translation of the meaning) 
“In the name of Allah it is running away, In the name of Allah 
it has subsided, In the name of Allih it has decreased”. 
Eevery day [that the fever lasts], one should swallow the paper 
with some water. 


[Zad al Ma'ad, 4/291, Dar al-Fikr, Beirut] 

The wordings of this amulet are not established by any sahih 
hadith. Since the help is sought from Allah, there is no 
prohibition in using these types of amulets. 


An Amulet for Sciatica 

Shaykh Ibn al-Qayyim writes: 

Seakan Sepa ma mp7 matt aS al STOLE 
Yo Seal 3 WA ea cals ane col gi 8 dusun 


westy GLey Law stay angan gn de gas 


(gta: SBN 19291! Pd Rast li) 
One should write “In the name of Allah, most Gracious, most 


Compassionate”. O! Allah, Lord of everything, owner of 
everything and Creator of everything! You have created the 
Sciatic nerve and me .Do not give power over me, nor allow it 
to cut it.Heal me completely and eradicate the illness.There is 
none who can heal except You.” 

[Zad al Ma'ad, 4/291, Dar al-Fikr, Beirut] 


The wording of this amulet is not established by any sahih 


hadith. Since the help is sought from Allah, there is no 
prohibition in using these types of amulets. 


Amulets in Non-Arabic Language 


We have already seen the permissibility of using rugya in 
non-Arabic language as long as it does not contain any shirk, 
kufr, magic and help is sought from Allah alone.The reciter 
must be a Muslim and must understand the meaning of it.The 
same rule applies to amulets as well. 


The great Indian Hanafi Jurist and muhaddith Shah Abdul Aziz 
Dehlawi al-Nagshbandi (d.1239 A.H/1823 C.E] used to give 
tawidh [amulets] in non-Arabic language as well. 

[Shah Abdul Aziz, Malfuzat, p.124, Pakistan Educations 
Publishers Limited, Karachi.1380/1960] 


The leading Salafi scholars of the Indian Subcontinent like 
Nazir Hussain Dehlawi and Siddiq Hasan Khan Bhopali have 
their hadith transmission chain passing through Shah Abdul 
Aziz nuaddithth Dehlawī. 


Washing Amulets with Water and Drinking it 
View of Sayyidina Ibn Abbas (May Allah be pleased with him] 
Imam al-Baghawi writes: 


AAN UE ob Id Sanga ube sock Yl Ailee Gang 
SNe alies, yell Kian dais a al Uh Y use JB 
DSA Adler Oil Gang cruels gala 5.898 
Peal Ja Bods Jet oF SA Ur uk, Gass te put 
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(001983. »1403 ar IN SI GALUR) 
Sayyeda Ayesha (rd) did not see anything wrong in reciting the 
wordings of taw 'idh over water and then using that water for 
the treatment of the patient. Mujahid said “It is permisisble to 
write (the verses of] the Our'in and wash it and then give that 
water to the patient to drink.” And a similar thing is narrated 
from Abu Qulaba. Al- Nakahi and Ibn Sirin have decalred it 
disliked [makruh].And it is reported from Ibn Abbas that a 
woman was facing problem during the delivery of a child. Ibn 
Abbas told a few verses from the Qur’an and other wordings to 
be written and then washed and this water should be then given 
to the woman to drink. Ayyub said” I saw Abu Qulaba writing 
a few verses of the Qur'an, then he washed it with water and 
gave it to a man to drink who was suffering from insanity 
[junoon] 

[Sharh al-Sunna, 12/166, Al-Maktabah al- Islami, Beirut, 1403/1983] 


Shaykh Ibn Taymiyyah [d.728 A.H/1328 A.H] on washing 
amulets and drinking it 

Shaykh Ibn Taymiyyah writes: 

Sudha 33 BII ot But oe pall tnnds la aul Jaa 
aipuz Jessus so dls fears duius Goll 
erg Alot diet ye olin ancora ide 
IYA eg Lsi lde mel SE rLewilyr tee 
ee An AA Lobi all Gy atl ole LI Lol abt DI) 
GF math 46 nolo GE fas Site ats ana 
Hoses Loss 45 506 28 Jett JA ga LN sil te 
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PIA NUR NE Eka 
da Habis SG AG Jls Lana salah pal oy asai Wal 
Ghegh seb une JB Ye yes Us Gears n 10S 9 dad Na cal 
Lab st ah le dil ps 
(42005 21426 pas: UI) 1936! SPLIT La AI oot) 
It is permissible to write for the one afflicted [with the evil eye 
and others of the sick something from the Book of Allah an 
His dhikr with permissible ink, and wash [the ink off the paper] 
and give it to drink, as Ahmad and others have explicated, 
“Abdullah ibn Ahmad said: ‘I read unto my father: Ya’la ibn 
“Ubayd narrated to us: Sufyan narrated to us: from Muhammad 
ibn Abi Layla: from al-Hakam: from Sa’id ibn Jubayr: from 
Ibn “Abbas (Allah be pleased with him): he said: When labour 
becomes difficult for a woman one should write: ‘In Allah’s 
name, there is no god but Allah, the Clement the Honourable, 
Glory to Allah Lord of the Magnificent Throne! All praise to 
Allah Lord of the Worlds. On the day when they behold it, it 
will be as if they had but tarried for an evening or the morning 
thereof (Al Nazi'at,79:46), On the day when they behold what 
they were promised, it will be as if they had but tarried for an 
hour of a day, A clear message. Shall any be destroyed save 

evil-living folk? (Al-Ahgaf, 46:35) 


My father said: ‘Aswad ibn ‘Amir narrated to us with his chain 
[of narration] the same thing and he said: one writes [the 
ta'widh] in a clean vessel and gives it to drink’. My father said: 
‘and Waki’ added in his narration: she is given to drink [from 
it] and it is sprinkled below her navel. ‘Abdullah said: I saw 
my father writing [a ta'widh] for a woman on a cup or 
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something clean.” 


(Majmua' Al-Fatawa, 19/36, Dar al-Wafa’, Egypt. 1426 A.H/ 
2005 C.E] 


From this narration we see: 


(1) There is no harm in writing amulets in a clean cup or bowl. 
(2) The amulet can be written with any halal and clean thing. 
(3) The amulet can be washed and its water can be given to the 
patient to drink as well as it can be sprinkled on the patient: 


Shaykh Ibn Taymiyyah writes further: 


GAB lbs o odi U SAB OAT RU rae oF ol Bs 
dlus I abbot tl oi de Ft ouri oi Mus doe 
ol ot abe ol bare oe AL oF Ja dl otg late oe bb 
ul atl LL at ah Shs dg BE yal Jo pt IL SE Le 
ML LAN PA Ae Alor op SN aot DIN oi 
Jepan AA Jp bak Apa An AM ol 
| 
igi 45 HI Jai Ts JA 2 yp 29 
ach sf nie Ta ens od gaY otc II Ges 
KA Ae dé 0% 34 vi 3 Na 
uas Je glai IP RT UI SE ebi KEB Bo ie JE 
pbb pad senin SG dee Fl Ust) bste JUS 
45,3 3% pdaled 
(62005 21426 pas: U37: SPLIT heel GSE we) 
Shaykh Ibn Taymiyyah then transmitted this narration of we 
‘Abbas through another route, and he said at the end of it: ‘Ali 


hadith. Since the help is sought from Allah, there is no 
prohibition in using these types of amulets. 


Amulets in Non-Arabic Language 


We have already seen the permissibility of using rugya in 
non-Arabic language as long as it does not contain any shirk, 
kufr, magic and help is sought from Allah alone.The reciter 
must be a Muslim and must understand the meaning of it.The 
same rule applies to amulets as well. 


The great Indian Hanafi Jurist and muhaddith Shah Abdul Aziz 
Dehlawi al-Nagshbandi (d.1239 A.H/1823 C.EJ used to give 
tawidh [amulets] in non-Arabic language as well. 

[Shah Abdul Aziz, Malfuzat, p.124, Pakistan Educations 
Publishers Limited, Karachi. 1380/1960) 


The leading Salafi scholars of the Indian Subcontinent like 
Nazir Hussain Dehlawi and Siddig Hasan Khan Bhopali have 


their hadith transmission chain passing through Shah Abdul 
Aziz nuaddithth Dehlawi. 


Washing Amulets with Water and Drinking it 


View of Sayyidina Ibn Abbas [May Allah be pleased with him] 


Imam al-Baghawi writes: 


AA UE UG sol lubes eck Wi elo os Gang 
oF alias. tp debs clases of UI Sol Y vale JG 
Fel Ma Le up Gang ciues yA Ka 3. NS 
Emal Jas Fs Jas oF OLB 91 yet, kas Ya be gua 


69 
gore Voting, le dai oof Be GLE oF 48 kisah 
soda gan 
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Sayyeda Ayesha (rd) did not see anything wrong in reciting the 
wordings of taw 'idh over water and then using that water for 
the treatment of the patient. Mujahid said “It is permisisble to 
write [the verses of] the Our'in and wash it and then give that 
water to the patient to drink.” And a similar thing is narrated 
from Abu Oulaba. Al- Nakahi and Ibn Sirin have decalred it 
disliked [makruh].And it is reported from Ibn Abbas that a 
woman was facing problem during the delivery of a child. Ibn 
Abbas told a few verses from the Our'an and other wordings to 
be written and then washed and this water should be then given 
to the woman to drink. Ayyub said” I saw Abu Qulaba writing 
a few verses of the Qur’ān, then he washed it with water and 
gave it to a man to drink who was suffering from insanity 
[junoon] 

{Sharh al-Sunna, 12/166, Al-Maktabah al- Islami, Beirut, 1403/1983] 


Shaykh Ibn Taymiyyah [4.728 A.H/1328 A.H] on washing 
amulets and drinking it 

Shaykh Ibn Taymiyyah writes: 

Shells SAI OLS ope Ent oe pall ttre La Sal Sots 
ol sual yatlucdG sob US seals Jina Ja dl! 
deren ye HP IN oU yt olin Wee Wal 
IYA mana ea YAN Jo par BSE Le ole Ao? 
ba Kn dhs ALI dil OA al Gy atl gle Loy SI oad! abl DI 
GF poly 46 lean sf as Sitch al pay 2g pu 
Hodeseoss 15 KA RI IA oa AA NI ae 


your path), and He will forgive you (your past): for Allah is 
Oft- Forgiving, Most Merciful. [Al —Hadid, Ayah 28: 57:28] 


[Zad al Ma’ad, 4/291, Dar al-Fikr, Beirut] 

There is no hadith which says that this verse has to be written 
only when the Sun becomes Yellow. This is the personal 
experience of Shaykh Ibn al-Qayyim. Similarly other scholars. 


based upon their experience have suggested certain other 
amulets to be written at certain fixed time. 


An Amulet for Toothache 


Shaykh Ibn al-Qayyim writes: 


‘ae al ope Nl oe ige al Ja SUN UL Jo eR 1 

> 2 10% pall BIS 

Mos KAS LS BI, Las roll 2 Jar 05 La SI ya 5} 
78 dou! 


One should write on the cheek that is closer to the pain: 
[Translation of the meaning] 


My the name of God, most Gracious, most Compassionate’. It 
is 2h Who has created for you (the faculties of) hearing, ve 
feeling and understanding: little thanks it is ie Sist 
[Al-Muminiin, Ayah 78; 23:78. Also Al-Mulk, Ayah 23; 67:23] 


Amulets based on the experience of Shaykh Ibn al-Qayyim 


An Amulet for Fever of Three day 


Shaykh Ibn al- Qayyim writes: 


s3 Ab ag UI LE Joe Sa dala cod BILLS 


ska ari dag äs aad daks Ati ane ail 
(eam? KAN £04 id aiota 
One should write the following on three thin separate papers: 


[Translation of the meaning] 
“In the name of Allah it is running away, In the name of Allah 


it has subsided, In the name of Allah it has decreased”. 
Fevery day [that the fever lasts], one should swallow the paper 


with some water. 

[Zad al Ma'ad, 4/291, Dar al-Fikr, Beirut| 

The wordings of this amulet are not established by any sahih 
hadith. Since the help is sought from Allah, there is no 


prohibition in using these types of amulets. 
An Amulet for Sciatica 


Shaykh Ibn al-Qayyim writes: 

Sebab ton eddlne Nyt sald ants.) ATAS 

Sys Joab S WL cals cals gals eal ast Ser 
sialan Lan ply Les gals ghe gals 


(osn: Kaal E: dd aoia 
One should write ‘In the name of Allāh, most Gracious, most 


Compassionate’. O! Allāh, Lord of everything, owner of 
everything and Creator of everything! You have created the 
Sciatic nerve and me .Do not give power over me, nor allow it 
to cut it.Heal me completely and eradicate the illness.There is 
none who can heal except You.” 

[Zād al Ma’ad, 4/291, Dār al-Fikr, Beirut] 


The wording of this amulet is not established by any sahih 


hadith. Since the help is sought from Allah, there is no 
prohibition in using these types of amulets. 


Amulets in Non-Arabic Language 


We have already seen the permissibility of using rugya in 
non-Arabic language as long as it does not contain any shirk, 
kufr, magic and help is sought from Allah alone.The reciter 
must be a Muslim and must understand the meaning of it.The 
same rule applies to amulets as well, 


The great Indian Hanafi Jurist and muhaddith Shah Abdul Aziz 
Dehlawi al-Nagshbandi [d.1239 A.H/1823 C.E] used to give 
tawidh [amulets] in non-Arabic language as well. 

(Shah Abdul Aziz, Malfuzat, p.124, Pakistan Educations 
Publishers Limited, Karachi. 1380/1960] 


The leading Salafi scholars of the Indian Subcontinent like 
Nazir Hussain Dehlawi and Siddiq Hasan Khan Bhopali have 
their hadith transmission chain passing through Shah Abdul 
Aziz nuaddithth Dehlawi, 


Washing Amulets with Water and Drinking it 


View of Sayyidina Ibn Abbas [May Allah be pleased with him] 


Imam al-Baghawi writes: 


All ly Ad Ltd Senet bes Yek lissee ayy 
Not dhan Us pal Aad alaiya tol ey: vale JG 
Fa Mol Lecture Sang cuols gaas y 
ipai Jls fads Je oF LG 9 ll ore out, Gass le jad 
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(305 Jane sealed ol De LS La GIE Heal 

ori: ga 
(2198391403 og pps PWM NS ia Lela: al st) 
Sayyeda Ayesha (rd) did not see anything wrong in reciting the 
wordings of taw 'idh over water and then using that water for 
the treatment of the patient. Mujahid said “It is permisisble to 
write [the verses of] the Our'in and wash it and then give that 
water to the patient to drink.” And a similar thing is narrated 
from Abu Oulaba. Al- Nakahi and Ibn Sirin have decalred it 
disliked [makruh].And it is reported from Ibn Abbas that a 
woman was facing problem during the delivery of a child. Ibn 
Abbas told a few verses from the Qur’an and other wordings to 
be written and then washed and this water should be then given 
to the woman to drink. Ayyub said” I saw Abu Oulaba writing 
a few verses of the Qur’an, then he washed it with water and 
gave it to a man to drink who was suffering from insanity 
[junoon] 
[Sharh al-Sunna, 12/166, Al-Maktabah al- Islami, Beirut, 1403/1983] 


Shaykh Ibn Taymiyyah [d.728 A.H/1328 A.H] on washing 
amulets and drinking it 

Shaykh Ibn Taymiyyah writes: 

Soal Sst OLS oe Ent oe yall stds La orl Sots 
cipurile Jesns Adega US fers Iga Ge! 
eae Ho iaut of olin b o gai ide 
eth eons L Ysa 98 NN Ye pa BSE Leela 
Biak adalah mba AA Sa D ola oe O pad abl J 
G pa 46 otea Ase Sitch ea ax a 
AR sn HK FEEN 
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PT MAP IU TE Eh 
Jai us blih JSG, slang salh pele EE] es] sd 
hegh tlc JB Lu wes La Hanan Aad oS os 
Add 58 AE Ud 
(42005 21426 20118 1536! PLIT Ke INI ne) 
It is permissible to write for the one afflicted [with the evil eye] 
and others of the sick something from the Book of Allah 
His dhikr with permissible ink, and wash [the ink off the paper] 
and give it to drink, as Ahmad and others have explicated. 
“Abdullah ibn Ahmad said: ‘I read unto my father: Ya’la ibn 
“Ubayd narrated to us: Sufyan narrated to us: from Muhammad 
ibn Abi Layla: from al-Hakam: from Sa'id ibn Jubayr: from 
Ibn “Abbas (Allah be pleased with him): he said: When labour 
becomes difficult for a woman one should write: “In Allah’s 
name, there is no god but Allah, the Clement the Honourable, 
Glory to Allah Lord of the Magnificent Throne! All praise to 
Allah Lord of the Worlds. On the day when they behold it, it 
will be as if they had but tarried for an evening or the morning 
thereof (Al Nazi'at,79:46), On the day when they behold what 
they were promised, it will be as if they had but tarried for an 
hour of a day, A clear message. Shall any be destroyed save 

evil-living folk? (Al-Ahgaf, 46:35) 


My father said: ‘Aswad ibn ‘Amir narrated to us with his chain 
[of narration] the same thing and he said: one writes [the 
ta'widh] in a clean vessel and gives it to drink’. My father said: 
‘and Waki’ added in his narration: she is given to drink [from 
it] and it is sprinkled below her navel. ‘Abdullah said: I saw 
my father writing [a ta'widh] for a woman on a cup or 
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something clean.’ 


(Majmua' Al-Fatawa, 19/36, Dar al-Wafa’, Egypt. 1426 A.H/ 
2005 C.E] 


From this narration we see: 


(1) There is no harm in writing amulets in a clean cup or TA 
(2) The amulet can be written with any halāl and clean thing. 
(3) The amulet can be washed and its water can be zien to the 
patient to drink as well as it can be sprinkled on the patient: 


Shaykh Ibn Taymiyyah writes further: 


Flobi ot ntl Ul ead our cruel owt oF al Bs 
erable IE ot dui de dnd cual olathe Bue 
CP aber oF barat oe AL oF el dl ctl ye hein ge bb 
Hi SIYLOLY abl og S3 Lass at dt de pe 13 SG ute 
dads ENI lodato o Load JIN on 
SA Baz Spits al Gis ag BES) nll, à 
l 
i Sy aly dé EN E gd Ee YL a olé 
PE a AO Stebel 
ate JP had SEA AN BELI iK KE GAG ‘dP Js 
Epai carbs SU dun fl nt 9 oldtly outs: Je SB sl! 
-a5 J lds 3 Gala? 
(42005 21426 rae: BJL 1537: SIG Ka NG oof) 
Shaykh Ibn Taymiyyah then transmitted this narration gf Ton 
“Abbas through another route, and he said at the end of it: “Ali 
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(meaning Ibn al-Hasan, the nephew of the narrator of 
narration) said: “one writes [the ta'widh] on paper and ties 
around the upper arm of a woman’. ‘Ali said: ‘indeed we 
this and did not see anything more remarkable than it. Wh 
she delivered, it was quickly disposed of, by subsequenti 
shredding it or burning it.’ 


(Majmua' Al-Fatawa, 19/37, Dar al-Wafa’, Egypt. 1426 A. 
2005 C.E] 


This narration mentioned by Shaykh Ibn Taymiyyah proves 
that there is no harm in tying amulets. 


Shaykh Ibn al-Qayyim writes: 


Ais ot eUS Jay dg si oT Bl jang ALS GUL ya dele Gat 39 
(agi SAN 19291: Geode: Asad Jail linda dad adil jae Sul 
Several scholars from the first three generations /salaf] have 


allowed writing the [verses from] Qur’an and then washing it 
and drinking that water.They used to consider it as a healing 


from Allah. 
(Zad al Ma'ad, 4/291, Dar al-Fikr, Beirut] 
Amulets for difficulty during childbirth—Use of Saffron 


Shaykh Ibn al- Qayyim writes 


Calo é UV Sat ah JG wal rable ade SLI 
Y: see ath ae gi La ngii rd sedlsy, 
PEA sand BANI ale ably Be Rabab yal) 
35) MEN al slonlesassy ay afl 


73 
[46] plese á ya ke tayang { 


Hee liJ dase dus S505 Sa Heat JA JE 
ela she gé A BJB crew dee as Gole te SL LSI 
Noer ohisjs 
(ay: K291 PUG: F3 dl mei ora alta) 
Al Khallal narrated that “Abdullah the son of Imim Ahmad 
said that his father wrote amulet on a white paper or a white 
bowl for women who suffered from difficult pregnancies.In the 
amulet he wrote the hadith narrated by Sayyedina Ibn Abbas 
[Translation of the meaning] There is no deity worthy of 
worship except Allah, The Most Forbearing, the Most 
Generous. All praise is due to Allah, the Lord of the Mighty 
Throne.All the praises and thanks are to Allah the Lord of all 
created things. 


Therefore patiently persevere, as did (all) apostles of inflexible 
purpose; and be in no haste about the (Unbelievers). On the 
Day that they see the (Punishment) promised them, (it will be) 
as if they had not tarried more than an hour in a single day. 
(Thine but) to proclaim the Message: but shall any be 
destroyed except those who transgress? (Al-Ahgaf, ayat Dy 
46:35] The Day they sce it, (It will be) as if they had tarried but 
a single evening, or (at most till) the following morn! 
[An-Naziat, ayat 46, 79:46] 

Al- Khallal narrated that al-Maruzi said that a man came to 
father of Abdullah [that is Imam Ahmad] and asked him to 


write an amulet for a woman who had gone into labor pain for 
two days. Imam Ahmad asked the man to bring a wide bowl 


—————————————— 
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with some Saffron [and wrote the amulet for that woman].Hi 
narrated that Imam Ahmad used to write amulet for several 
other people. 


[Zad al Ma’ad, 4/291, Dar al-Fikr, Beirut] 


It is clear that there is no harm in using Saffron for writing 
amulets on a clean bowl. 


Shaykh Ibn al- Qayyim writes: 


eno eyes etail ad IS) eds IG eG UY TPS 
dan oe TI AGAN (ely Gad Loela eure 25) Ia 

Cosm KE 13291 | ode Rain ma tilas Set ya al 
There is another method of writing this amulet. This should be 
written in a clean bowl.The pregnant woman should drink 


water from this bowl and should sprinkle some of it on her 
stomach. [Translation of the meaning] 


By the (angels) who tear out (the souls of the wicked) with 
violence; By those who gently draw out (the souls of the 
blessed); And by those who glide along (on errands of mercy), 
Then press forward as in a race. [Al-Inshiqaq, ayat 1-4; 84:1-4] 


[Zad al Ma’ad, 4/291, Dar al-Fikr, Beirut] 
Imam al-Dhahabi writes: 
MAN LINE Gb a dads td od ISL Blof rel ats 
SSO BT Rp UIT ryan pel Kata od LG GTB eRe sols 
ape de as l Ja Lag S's Mor es US et od 
; "Enda Berea ster Ya glee pus ISIS GES s 
Ka Et ob dsl les Yes JP mello’ Sb Le elol ger 
JF. M49) pI Whig 25 HM OWE Goss An iE- 
edan gatal Ede dats dn (PI HSE sensi dof 
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oS Blea liss) 
pole lasek UAP ran Neo ai) 
AN Hao ya") 


Orasi esha 310281: Pr eel bil) 
Imam Ahmad said there is no prohibition for writing [the 
verses of] the Qura’n on something, then washing it and 
drinking that water thus obtained. And if a person writes 
Qur'an on some bowl or something else and after washing it, 
the water thus obtained is given to a patient and then also there 
is no harm in it.Similarly after reciting the Qur’an over water, 
the water should be sprinkled onto the patient and if a woman 
is suffering from labor pain, the verses of the Qura’n should be 
written on something, then washed and the water thus obtained 
should be given to that woman for drinking. 


It is narrated from Sayyedina Ibn Abbas that when a woman is 
suffering from labor pain, the following should be written on a 
clean bowl and then it should be washed and the water thus 
obtained should be given to the woman for drinking. 


On the Day that’ they see the (Punishment) promised them 
[al-Ahgaf, Ayah 35; 46:35] 

The Day they see’ it, (It will be) as if they had tarried but a 
single evening, or (at most till) the following morn! 
(AI-Nazi'at, Ayah 46; 79:46] 

There is, in their stories, instruction for men endued with 
understanding. [Yusuf, Ayah 111; 12:111] 


[Al- Tibb al nati, p.281, Dār Ihya' al 'Uloom, Beirut, 
1406/1986] 
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Imam al-Bukhari writes: 


Narrated ‘Aisha: The Prophet, during his fatal ailment used to 
blow (on his hands and pass them) over his body while reciting 
the Mu'auwidhat (Surah an-Nas and Surah al-Falaq). When 
his disease got aggravated, I used to recite them for him and 
blow (on his hands) and let him pass his hands over his body 
because of its blessing. 


[Sahih al-Bukhari, English, The book of Medicine, Volume 7, 
Book 71 Number 647] 


Imam ibn Hajar al-‘Asqalani al-Shafi’i explains the above 
hadith as: 


LI leet ya el Rab Jelly JAN ee JE 
Jis ana SU oe Gch La Ly hiss UF yudi SEL UEA 
(or, KINI PETA aa gag! 
Qadi ‘Iyad said, “The benefit of blowing here is to gain the 
blessings (tabarruk) from that moisture of the air which carries 
the dhikr (recited by the mouth), just as one seeks blessings 
from the water which is used to wash written words of dhikr 
and the Divine Names and [Imam] al-Nawawi said the same. 


(Fath al Bari, 12/371, Dar al-Fikr, Beirut] 

This proves that Imam Qadi “Iyad al Maliki [d.544 A.H/ 1149 
A.H],Imam al-Nawawi al-Shafi'i [d.677A.H/ 1278 C.E) and 
Imam ibn Hajar al-“Asgalalni al-Shafi'i (d.852 A.H/1448 C.E] 
agreed to washing amulets with water andfinking it. 


An amulet from Sayyidina Umar (May Allah be pleased with him] 


The Incidence of River Nile 


Imam Ibn Kathir (d.774 A.H/1373 C.E] writes that when Egypt 
fell under the Islamic empire, it was found that there was a 
custom to throw a virgin girl in the river Nile on the Eleventh 
night of the non-Arabic month.The governor of Egypt ‘Amr 
Ibn al-As (may Allah be pleased with him] informed the Caliph 
Sayyedina Umar Ibn al- Khattab [may Allah be pleased with 
him] about this custom. Umar Ibn al-Khattab [may Allah be 
pleased with him] wrote a letter addressed to the river Nile. 
The letter read like this: 


Step rel Fable ya legs BGI 3 Push als as Us 
yt GU yag GAN Ul ail lod Wout oly hd Wale 
+h guldluatidts 

LI alle 31398 € OPTE AA ctl: Gy 27 IN Beta yan AS ul ead) 
2003 41424 ; pb 


“From Allah's slave, the commander of the faithful, Umar, to 
the Nile, the river of the people of Egypt. (I proceed to say 
that) If you flow on your own and according to your own will 
and pleasures, then don't flow. And if Allah, the One, the 
Omnipotent makes you flow, then we pray to Allah to make 
you flow again.” 

Sayyidina ‘Amr ibn al-As took this letter and threw it into the 
Nile as instructed. One night had barely past, and the water 
level of the Nile had risen to sixteen cubits. Aridity and famine 


gave way to fertility and affluence. Hardship gave way to 
comfort and ease. Through the blessings of this letter, Egypt 
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became verdant and green. The River Nile has been flowing 
since. And there was no need for any further human sacrifices. 
Thus Egypt was purged once and for all from this impure 
custom. 
[ Tafsir Ibn Kathir, Under Surah Surat Al-Sajdah, Ayat 27: 
32:27] 


[Al-Bidaya wa'l-Nihaya, 7/98, Dar 'Alim al-Kutub, Riyadh. 
1424/2003] 


From this we see that the Noble Qur’an, thus when written, 
becomes a perpetual sort of supplication to Allah by the one 
who is wearing it or has it inscribed somewhere. 


Tamiim (Pl.Tamima) 
Imim al-Mubarak bin Muhammad, known as Ibn al-'Athir 
[d.606AH/1201 CE] defines Tamaim as 


OI fo els lente. ja Als Jua al: flat! 
Kabel! 733 (ACA At Ill ees d Seed! Ul) 


(iWon 


jhe meaning of] Tamaim is ta’widh (amulets) and hurūz 


Iseashells, mollusc shells and stone tied together in the form of 1 


a string] and to say entangle (with tamdim) means to hang it 
acround the neck. 


(Jami' al'usul, 4/733, Dar al-Kutub al-Ilmiyah, Beirut, 1418 
AH] 


Imam al-Baghawi [d.516 AH] writes: 


Dosia seal Ge Gel Gales 155 Ps Kemal ar: ala 
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PRA 3 (olny dale ail bo) alll Gang lela. oe P peal 
Ctl. Leer pail ge 
(21403 rg ec PAM cKNN59-158 012 oye TT) 
Al Tamaim: Plural Tamima, are those sea shells, mollusc shells 
and stones which the Arabs used to hang around their 
children’s neck .They believed that this will prevent them from 
eveil eye. The Islamic law /shariah) declared it false and made 
it unacceptable..... It is narrated that the Messenger of Allah 
(Allah bless him and give him peace) cut a tamimd from ‘the 

neck of Fadl ibn Abbas. [See Al-Mustadrak, 4/417-] 


[Sharh al-Sunnah, 12/158-9, al -Maktabah al —Islami, Beirut 
1403 AH] 


Imam al-Bayhagi writes: 


Js SUYI apse RI Gel oy Ge gta, 196 85,5 Ge} Sey eel 
Sls plates 
(are de SNe LN 10281350 "PI o tsel CAST yh) 
The seashells and stones which the Arabs [during the time of 
Jahiliyyah] used to hang around their neck with the belief that 
it will remove difficulty and hardship is called tamima and the 
pendant which is hanged [across the neck] is also called the 
same. 


[Sunan al-Kubra, 9/350, Maktabah dar al-Baz, Makkah 
al-Mukarramah, 1414 AH] 


Imam Sayyid Ibn Aabidin Shami [d.1252/1836] writes: 


JA web oN 5 Pod Faz olla Boiler kala 
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Aa elu ot Het tea 223i 
aa aga Tole 55231 IG electa 
[In the book al-Shalbij it is narrated from Ibn al-Athir: rama ‘im 
is the plural of tamimd, and they are sea shells and stones 
which the Arabs would hang on their children to protect them 
from the evil eye in [accordance] with their belief, so Islam 
abolished it. 


(Radd al-Muhtar, Ibn Aabidin, 9/523, Dar al-Kutub 
al-Ilmiyah, Beirut, 1415/1994] 


Shaykh Shamsul Haq Azimabadi (d.1329AH/191 1C.E] writes: 


ahia Glas abl Let Gad os JI Kail Ps Seal aa (ll) 
dead aa SE SGI JB geal Je Gls HL gula Bala 
MP3 È ol & ostu al de Gals Gall 6 Sis As 

Aa la 
1932 .,1351 aga KE 13883 : SALA abil gH utilos 
(AlTamaim) Plural Tamīmā (mentioned in this hadith) are 
those amulets which contain no Divine Names or Our'inic 
Ayat or words of dhikr and du'a, which are hung on youth. [Ibn 
al-Athir] said in his Nihaya, ‘These are sea shells and pendants 
which the Arabs used to hang upon their children to safeguard 
them from the evil eye, so Islam abolished them. 


['Awn al-Ma'bud, Hadith 3883, Dar al Fikr, 1351 C.E/1932] 
Imam Tahir al-Patni [d.986AH/1578AH] writes: i 


Alatas Gales G1 odlluses 
Co Lal 01274 3 ol Gz gail slog? ISIE?) 
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To hang tamaim means to put seashells, stones, pebbles and 
tawidh (amulets) in neck. 
(Majma' Bihar al-anwar, 1/274, Dar al-Iman, al- Madina 
al-Munawwara, 1415 AH] 


Things containing Qur’anic verses cannot be called as tamaim 


Imam al- Baghawi writes: 

A Ble Gb Iu Yi Lee Bs 
(21403 org ppg PLM eI 59-1586 212 ESAI ALT st) 
Ata said that [ta’widh] which contains [verses of] the Qur’an 
cannot be called as tamaim. 


[Sharh al-Sunnah, 12/158-9, al -Maktabah al -Islami, Beirut 
1403 AH] 


Imam Sayyid Ibn Aabidin Shami [d.1252/1836] writes: 


ised of abyss mens Hall dea (gales MBP Jabs 
Uyeda alah UV BI Lee UJ UIS ale SE 

asdgo duds gudol3]43 236! ds Sens Seat Leo! doll 
(0840 a rias la 2S 19523! IG ere wit Eads.) 


Tamima are those seashells and stones which people used to 
hang in the pre-Islamic days.And in Maghrih it is said that 
taw'idhat [amulets] itself is tamaim. But this is not so. Only 
seashells and stones are called tamima.And if the tawi’dhat 
[amulets] conatins words from Qur’ān or names of Allah, The 
glorified and exalted, then there is nothing wrong with that. 
[Radd al-Muĥtār, Ibn Aabidin, 9/523, Dar al-Kutub 
al-Ilmiyah, Beirut, 1415/1994] 


From this it is clear that sea shells and stones are called 
tamaim. Things like paper, leather etc containing Qura’nic 
verses and hung around neck or tied on arms is called tawidh. 
However in some text we find that some Scholars have said 
that “ramdim containing Quranic verses” are allowed. By this 
they meant amulets [tawidh] containing words from Qur’an 
and hadith. 


For example 


MO Il a TEs aun ghd Ball odur 
(ay: KEJU 5291 | de: Tak sols 


Imim Ahmad was asked concerning those tamdim which are 
hanged after the befalling of calamity.He said: “I hope there is 
nothing wrong with this”. 


[Ibn al-Qayyim, Zad al Ma'ad, 4/291, Dar al-Fikr, Beirut] 


In this statement Imam Ahmad has given the permissibility of 
use of tamdim but he did not mean sea shells and stones, but 
amulets containing Quranic verses. 


Can amulets be put before befalling of the calamity? 
Imam al- Baghawi writes: 


Ble be kr 3 A Ss hay lag La Reel utd: Ale dl, 


Ai poled Mess 
(21403 rg wy NASI 1591586 ol? « BANTU) 


Sayyeda Ayesha (may Allah be pleased with her) said that the 
one which is put around the neck after the calamity has fallen 
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is not a tamima. But tamima is one which is put around the 
neck before the falling of the calamity with the belief that this 
will cancel the destiny decreed by Allah. 
(Sharh al-Sunnah, 12/158-9, al -Maktabah al —Islami, Beirut 
1403 AH] 
[See Al-Sunan al-Kubra, Imam Bayhagi, 9/350-Chishti] 


pet tall a LE YG oF ah organ sala BUI abl use si byst 
Hadu et eel yr dine Bolu oronls W osia 
oF at Woe SM or abl ne oF AG oF Uw df or Sabb ve 
Le Hal EL A ad gla Ce Rar oad cls Ute abl ote, dalle 

wll lun chy 
The meaning of this statement is that one can put a ta'widh 
around neck before falling of a calamity if one does not hold 
the belief that this will cancel the destiny decreed by Allah. 


Question 1 
What is the meaning of the hadith in which Prophet [Allah 


bless him dnd ‘give him peace] called tamdim (sea shell) as 
SHRP ne 


Answer «=: 

The hadith is narrated by Imam Abū Dawid in his Sunan and it 
has already been quoted in the chapter of rugya.The hadith 
prohibits camaim and not tawidh. It is agreed by everyone that 
tamāim (amulets, sea shells, stones) in neck is not 
allowed.However ta’ widh (amulets containing Our'anic 
Verses) is allowed. 
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Ouestion 2 


What is the meaning of the hadith in which wearing any stri 
around neck is prohibited? 


Answer 
The hadith is narrated by Imam Abu Dawid. It says: 


(it ely Jabat SAI al gis lg Ale Al Jan dl Iss dd 
oY sby ala cen ka Lauk al Kadin ya dil ALI na 

„Srta pku dabel jan aa 
(a gerepuldse ate Let BIS edot) 
The Apostle of Allah (Allah bless him and give him peace) 
said: You may live for a long time after I am gone, Ruwayfi', 
so, tell people that if anyone ties his beard or wears round his 
neck a string to ward off the evil eye, or cleanses himself with 
animal dung or bone, Muhammed has nothing to do with him. 


[Sunan Abi-Dawiid; The Book of Purufication) 


Explaining this hadith, 
[d.671A.H/1273 C.E] writes: 


Imam al- Qurtubī al Maliki 


Wy oF! salad ya Barra Lela LI lal Us Le pis alg hes 
sas des je Il VI pay Y Ug WI opie S as od Yl gs 
196 LF lg de abl fro atl Sony pts abel bY freely dled! 
AI las ay glad Le SG Astle yes opisale GELS uya waar 
SAI Soll pul dB out oe AN N abo gall spend 
This was all as a prohibition of what the people of Jahiliyyah 


(Pre Islamic time) used to do in wearing amuelts (tamdim) and 
pendants (galaid), thinking that they protected them againt 
calamity, whereas only Allah protects, relieves, and tests, and 
He has no partner. So the Prophet forbade them what they used 
to do in their ignorance. 'A'isha said: "Whatever is worn after 
the descent of calamity is not an amulet. 


(Ttafsir al-Qurtubi, Under Chapter 17, Verse 82) 


So the prohibition in this hadith is about sea shells (tamaim ) 
and pendants which people used to wear in the Pre Islamic 
time. It does not prohibit those amulets (ta 'widh) which 
contains Qur’anic verses with the belief that only Allah 
protects and relieves. 


Question 3 

What is the meaning of the hadith in which Ibn Masiid [May 
Allah be pleased with him] called wearing of thread or pendant 
as shirk and removed it from his wife’s neck? 


Answer 
The hadith is narrated by Imam Al-Hakim. It says 


Malet Las abd dlu sol mn Wei alos 
Stue tT ont SG de WEE GAs Udi Leeds 
dtd ye 

SUlsolourlsles 

Zaynab, the wife of “Abdullah ibn Mas'ud, reported that 
“Abdullah ibn Mas'ud (may Allah be pleased with him) saw a 
pendant in my neck and asked: What is this? I replied: Pendant. 
He removed (cut) the pendant saying: "Ibn Mas'ud's family 
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have no need of shirk" 


[Al-Hakim, Sahih Ibn Hibban. Another version in Sunan 
Dawiid] 


Explaining these types of narration Imam al- Bayhagi writes: 


daok Lee Geo Abad Sly jn LSI AE Gg ote Lea yan La 
Yel ala ag Ud LI al da ae Lela uye Uye lal 

ail Lig! eel ese gala Ya di Ye 
(ari La SK JL stad 280350 5 II Bell GA ta) $ 
It is prohibited to hang these things because during the time 
Jahiliyyah [ignorance] people used to consider these things 
the cause of removing hardship and a source of security. And i 
amulets are hanged for the purpose of getting barak 
[blessings] by the dhikr [rememberance] of Allāh with the 
belief that except Allāh no one else can remove the difficulty, 
then there is no harm in it. l 


[Sunan al-Kubra, 9/350, Maktabah dar al-Baz, Makkah 
al-Mukarramah, 1414 AH] 


Imām al-Bayhaqi writes: 


L» Lea Dally ME of Cyd pes dgan ol E Gas Gills 
Den Pa tn eee Leolefatils. Isal f 
: te a hee Wy Gale S e2 “G1 tel MAA tell) 

(eam dbl! 
Sayyedina ibn Masud has narrated with a marfu’ chain that 
rugya, tamaim and tiwala is shirk (polytheism). By this he 
means all those ruqya and tamaim which are in non-Arabic 
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language and whose meaning is unknown. 


(Al-Sunan al-Sgahir, 2/423, Dar al-Kutub al- Ilmiyah, Beirut 


Imam Ibn al- Athir al- Jazari [4.606 AH/1210CE] writes: 


KPA SAN AN ny nee 
ebi d all Ue sks mal Jo abd na en Lit P3 
Au abis 
(AWN ga Tana ASIN 15193 "UPT "CG MA lau 
In the hadith narrated by Abdullah [ibn Masud] it is stated that 
tamaim and ruqya is shirk. Al-Tamaim, plural Tamima are 
seashells, pebbles and stones which the Arabs in the 
pre-Islamic times used to put in their children’s neck to prevent 


evil eye.Islam abolished it. 


[Al-Nihaya, 1/193, Dar al-Kutub al-Ilmiyah, Beirut, 1418AH] 


Question 4 
What is the meaning of the hadith which says Prophet disliked 


tamaim? 


Answer: 
The hadith is related by Imam Abi Dawiid in his Kitab 


Al-Khatam (English edition: Chapter: Signet-Rings, Book 34 
Hadith 4210]. This hadith is found in Sunan al-Nasai as well. 

The scholars of the hadith have declared this hadith to be 
munkar and da'if (weak).More ever this hadith talks about 
tamaim (amulets, sea shell) and not tawidh (amuelts containing 
Qur’anic verses). It is agreed by every one that tamaim (sea 
shells) are not allowed. We have already seen a hadith in which 


——————————— 
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a companion of the Prophet (Allah bless him and give him 
peace] used to hang amulet containing a du’a in his children’s 
neck, As per the understanding of the pious predecessors only 
those amulets (tawidh) are prohibited which contains shirk or 
kufr or magic words or any other thing which is not approved 
by the shariah. 


Ouestion 5 

What is the meaning of the hadith in which Prophet (Allah 
bless him and give him peace] did not accept the bay'ah 
[allegiance] of a man who was wearing a tamima? 


Answer 


This hadith is narrated by Imam Ahmad in his musnad, number 
16969. 


derwys kat ja ls lew Nelson unalluge We 
cle atl fro abl Seana ol etl pele o Lake OF yall RS WF sana 
edb Iyan sb NaS Ula ye eleis Zend LS bee al) Jost oberg 
Be et iy dus lohan Janti Reef Alou] IB Wae ja daud 

rl AL luna thud? 
It was narrated from “Ugbah ibn ‘Aamir al-Juhani that a group 
{of ten people] came to the Messenger of Allah [Allah bless 
ion and give him peace] [to swear their allegiance (bay’ah) to 
him]. He accepted the bay’ah of nine of them but not of one of 
them. They said, “O Messenger of Allah, you accepted the 
bay’ah of nine but not of this one.” He said, “He is wearing a 
“lates ” The man put his hand (in his shirt) and broke it into 
pieces, then he (the Prophet, Allah bless him and give him 
peace)) agcepted his bay ’ah. He said. ‘Whoever wears a 
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tamima has committed shir 


It is agreed that famdim are not allowed. However tawidh 
[amulets] containing verses from Our'in, hadith and other 
things approved by shariah is allowed. People in the Pre 
Islamic time used to wear amulets, stones, sea shells ete with 
the belief that these things can change the destiny but when 
they used to enter the fold of Islam, they used to throw away 
these things. 


Question 6 
What is the meaning of the hadith in which Prophet (Allah 


bless him and give him peace] said: “Whoever wears a tamaim, 
may Allāh not fulfill his need”. 


Answer 
This hadith is narrated by Imam Ahmad in his musnad; number 


16951.The hadith has been called da’if (weak) by the salafi 
scholar Shaykh Al-Albani. The hadith says 


oC ancam Ju AL basii belur thus si due 
aluss dale di fro abl Iya cor Saks palet Ate eo Asie wlele 
Ale Ya Tangan IA oI Ra glade) Ae 
ea) 
Uqbah ibn ‘Aamir said: I heard the Messenger of Allah (peace 
and blessings of Allah be upon him) say: “Whoever wears a 
tamaim (stones, amulets) may Allah not fulfill his need, and 
whoever wears a waddaha (white sea-shell), may Allah not 


give him peace.” 


Similar narration is found in Musnad Ahmed 18804 and 
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Musnad Abu Yala 1759 


We have already seen that those things which contai 
Qur’anic verses, can not be called as tamdim [Discussed und 
“@ur'anic verses cannot be called as tamaim”) 


More ever, it is agreed that wearing any type of sea shell is no! 
allowed. 


Imam Ibn al- Athir al- Jazari (d.606 AH/12 10CE] writes: 


AE login E op 6 atl arf Lf ale gt PVs 
aile SU oll aba laa Lag É ya lelap Ly sty sla 
daila IA Eee GSS) ads 1s lhs 

Amang ani Aall 193 Gol * & gda 
In the hadith it is said tamdim in shirk because they (In the Pre 
Islamic time] used to consider tamaim to be complete cure and 
healing and that it has the power to change the destiny written 


by Allah. They wanted to seek help from other than Allah to 
remove harm. 


[Al-Nihaya, 1/193, Dar al-Kutub al- Ilmiyah, Beirut, 1418AH] 
The belief of every Muslim is that all benefit and harm is from 
Allah alone and Qur’an is the speech of Allah. Hence there is 
no harm in using tawidh [amulets containing Qur’anic verses] 


Question 7 
What is the meaning of the hadith narrated by Abdullah bin 
Akim? 


Answer 
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This hadith is narrated by Imam al-Tirmidhi. He writes: 


SP WS ot weer ilune Live dae out We 
asasi gellu ose due eles JG HS pare ye be) 
ags abl he coll SG CUS uya Kn ol! JG Ln che Yi Was 8 
Ads End ghee lus 
(Geb al Gale Gb OLS: Gey) 
Isa ibn Abdul Rahman ibn Abu Layla narrated, I paid a 
sick-visit to Abdullah bin Akim ibn Abu Ma’bad Juhanni. He 
had redness on his body. I asked him, “Why do you not 
suspend something (like a talisman)?” He said, “Death is 
nearer than that. And the Prophet (Allah bless him and give 
him peace) had said that if anyone wears something on his 
neck then he would be entrusted to that.’ 


(Sunan Tirmidhi: Book on Medicine: English: 2079] 


Note: This hadith is da’if (weak), because Abdullah bin Akim 
did not meet the Prophet [Allah bless him and give him peace] 


Explaining these types of narration Imam al- Bayhagi writes: 


dalok Le fo Gas ld Ma ja HUI ole y sas Lea ead La Oly 
Vol aby ses Gad Lbs atl S Uy Bree Lalat uye LE sanag La’! 
abl Lag! We AU Gal aude ails Ya Yas’ 
(ae. Le SNC SN 192282350 § 99 Br GA eka) 
It is prohibited to hang these things because during the time of 
Jahiliyyah [ignorance] people used to consider these things as 
the cause of removing hardship and a source of security. And if 
amulets are hanged for the purpose of getting baraka 
[blessings] by the dhikr [rememberance] of Allah with the 
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belief that except Allah no one else can remove the difficulty, 
then there is no harm in it. 


[Sunan al-Kubra, 9/350, Maktabah dar al-Baz, Makkah 
al-Mukarrama, 1414 AH] 


Imam al-Taybi [d.743AH/1342CE] writes: 


dÍsseu ob L sues d Ges Bile! of Ll Lilo alt alel Uy 
sles! fo hy STO of cel ul peers do Yuta E s Lela HI 
CUS of slice! ol lb aly of Jats ail al ell Ul cgay yag Lamb 

Ta NASA je can Ae eee 
It is said [in a hadith] that to hang ramdim is shirk 
(polytheism).In pre-Islamic days people used to hang these 
things with the belief which involved shirk (polytheism). I say 
with shirk what it means here is that the people thought these 
‘amdim to have independent and self power [to bring changes] 
and this is against rawakkal [complete reliance on Allah]. 


Sharh al-Mishkat, 8/544, Maktabah Nazar al-Mustafa al-Baz, 
Makka al- Mukarrama 

Question 8 

What is the meaning of the hadith as per which “whoever 
hangs something on him, he is entrusted to it.”? 

Answer 


It is a da’if (weak) hadith.The hadith is narrated by Imam 
al-Tirmidhi. It ssays 


(GARUT ta PAI 6s ent lady: le, ya Konga 
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“Abdullah bin ‘Ukaym narrates in a marfu’ report, “Whoever 
hangs something on him, he is entrusted to it. 


(Ahmad and Al-Tirmidhi, all with weak chain] 


Explaining this hadith Imam al-Qurtubi al-Maliki writes 


apl leg Bawa glans res au eh earn) 
pel gue Jake Wale" Jk ate 

82 TI etl elo PI ot AA spent) 

As for seeking cure (istishfa') with the Qur'an whether worn on 
oneself or not then it is no shirk at all: the Prophet said: 
"Whoever hangs something (upon oneself), he is left to it for 
protection.” Therefore who hangs Qur’an is certainly taken 
under Allah's protection, and He will not leave him to other 


than Him. 
[ Tafsir al-Qurtubi, Under Chapter 17, Verse 82] 


From this it is clear that those who use amulets containing 
shirk, kufr or magical words they put their trust on magicians 
etc, where as those who use amulets with words from Qur’an 
and hadith, then put they have trust in Allah and they are under 
the protection of Allah, because Qur'an is the speech of Allah. 


Ruling on tamiim 


Imam al-Khattabi al-Shafi'i (d.288AH/901AH) writes: 


aslo atl a Oa) srw ella AL Sell Wis 
dalan N Lal! Rs erik aa Jl 
ddadgsline agi EL ll glad Ad UE Lega onl old 
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sialens sh 45 Gus 

(siä a 5354? PS Es abt egret ole si tll alley 

As per [some] hadith it is prohibited to use tamima [seashells 
and stones] and tawi’dh [amulets]. However those taw 'idh 
which are hanged [in the neck] to get tabbaruk [blessings] 
from Qur’an do not fall in this prohibited category because 
Qur’an is the speech of Allah, The glorified and exalted, and to 
seek refuge through Our'an is just like seeking refuge to 
Allah. And it is also said those taw'idh are disliked which are 
in non-Arabic language or those containing words whose 


meaning is unknown because it might contain words of [black] i 


magic or some other prohibited things. 
[Ma`ālim al-Sunan, 5/354, Dar al-Marifah, Beirut) 


Imim Áli al-Qarī (d.1014 AH] writes: 


buat GU oiloa ala HI k Lede oral yl 
Be Sal sa ya one ya Ja dala d Jala Ad aa s Jb ail Le 
Rd Juolya dus 
(Atel IN nga Kala SI 212565 IG SINI UG) 
The hadith which talks about the prohibition of tamima 
[seashells and stone] are the tamdim of the pre-Islamic 
days.But those /tawi 'dhJ which contains the names of Allah or 
His words they are not included in this prohibition.Infact it is 
recommended to use them and it is hoped that it brings 
blessings. The basis of this is in the sunna. 
(Mirgat al-Mafatih, Ali al-Qari, 8/255, Dar al-Kutub al-Ilmiyah, Beirut, 
1422 AH/2001CE] 


mam Sayyid Ibn Aabidin Shami [d.1252/1836] writes further: 


dav 2G losin op Al N ef ale o Il euda 
Lbs ate DSN pall io Leles Lag 6 å lasar Jas aa, 
5 daily so UN sil bers ssi TES 
Uls tl uda ob ot Ya WI Wo us sesal II LF sled! 

Bb gtle co lijua dedus 
(1847 nga Tana AI 3523" IG KAM Gl adl) 


In some hadith it is said that the one who hangs a tamima 
{seashells and stone] may Allah not fulfill his aim or purpose. 
It was said because these people considered the tamima to have 
complete and independent cure in itself. Infact they made it as 
a partner to Allah because their belief was that the tami a 
[seashells and stone] can change the destiny decreed by Allāh 


and they took other than Allāh for getting rid of their problem. 
It [amulets] can be tied on the arms of mensturating women or 
other people who are not clean if it is wrapped’as has been the 
practice of the people. 


(Radd al-Muftar, Ibn Aabidin, 9/523, Dar al-Kutub 
al- Ilmiyah, Beirut, 1415/1994] 


Imam Ali al-Qari (d.1014 AH] writes: 
ASN de Gat Al Kas Ue alle dead Ge fla uty 
Seales al AE Ja Aline a BW sobat lel 
Ya Ai eF Gp Gest ana Yal Je gals Kolak 
SI) agan 
Gate Mal LI 5255 PET WN, 
And (the hadith which talks about the prohibition of] tamaim, 
plural tamima, by that it is meant those ta’widh [amulets] 
which used to be hung around the neck of children during the 


——————————————— 
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time of Jahiliyyah [ignorance] and which had satanic names 
and those wordings whose meaning could not be understood. It 
is also said that by tamdim it is meant string made up of sea 
shells and molluse shells which the Arabs used to hang around 
their children’s neck to prevent them from evil eye.This is 
wrong and Islam decalred it unlawful. 

(Mirgat al-Mafatih, Ali al-Oart, 8/255, Dar al-Kutub al-“Ilmiyah, Beirut, 
1422 AH/2001CE] 


Imam Ali al-Qari writes: 


Bol yel doh Nola Loyd N Lau Ly 
Ba) Jo Lala 505 of Aa of Won OB alga eaten dy Ud YG Rasa 

BENJEN era este hl pall 
(ate lait cig ppdaaladl SUL 19255 LPEE GW en) 
There is no prohibition about those ra'widhat [amulets] and 
ruqya and nashra which contain verses from the Qur’an, the 
names and attributes of Allah and those dud [prayers of 
supplication] which are established.However if these are in a 
language other than Arabic then it is not allowed as it might 
conatin those words which might constitute shirk [polytheism]. 
(Mirgat al-Mafatih, Ali al-Qari, 8/255, Dar al-Kutub 
al- Ilmiyah, Beirut, 1422 AH/2001CE] 


o7 


ABJAD NUMERICAL METHOD 


The ancient Greeks and Romans did not have a fully developed 
system of writing numerals, and used the letters of their 
alphabet for numerals. The Hebrew language adopted this 
usage of representing alphabets with numerical values. For 


example: 


Greek : alpha =1 
Hebrew: Aleph =1 
Arabic : aleph =1 


The word abjad is derived from the first four letters in this 
system. The abjad order is not a simple historical continuation 
of the earlier north Semitic alphabetic order. Instead of the 
Aramic letter samek , the Arabic abjad system uses (sin) 
‘and ((ashin). The Muslims not only learnt this science but also 
developed it by adding Arabic alphabets and its numerical 
value to this system. Hence the six Arabic alphabets at the end, 
lė be 3¢e)which is not found in the Hebrew language were 
added by the Muslims along with its numerical value. 

The Arabic abjad system is like this 


Meee ea ees. PE ah 
5040 30 20 10 9 8 7 6 

Sae We -O ges He Es 

400 300 200 100 90 80 70 60 

¿l b ea 3 = w 


1000 | 900 | 800 | 700 
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The use of abjad system in the presence of ti 


Prophet[Allah bless him and give him peace] 


Imam Ibn Kathir (d.774 A.H/1373 C.E] while explaining the 
first verse of Surah Al-Bagrah writes: 
Jabir bin ‘abd-Allah bin Rabbah said: Abu Yasir bin Akhtab 
was among a group of Jews and passed by the Messenger of 


Allah and he was reciting, Alif Lam Mim, the first part of the 
Surah Al-Bagrah. 


Then he went to his brother Hayy bin Akhtab and said, “By 
Allah, I heard Muhammedf sal Allahu alayhi wa sallam) recite 
what was revealed to him.” 


He asked, “You heard this? He said, “Yes.” So they walked 
with a group to the Messenger of Allah and they said, “Did 
Jibril bring you this from Allah? He said, “Yes". They said, 
“Allah has brought other Prophets before you. We only know a 
prophet by the extent of his reign. And what was the extent of 


his nation. One among the Jews stood up and addressed the 
people saying: 


Alif is one, Lam is thirty 30 and Mim is forty 40 and this is 71 
years. 


Do you wish to enter the religion of a Prophet when only the 
extent of his reign and the age of his nation are only 71 years? 
Then he came to the Messenger of Allah [Allah bless him and 
give him peace] and said, “O Muhammad,[sal Allāhu alayhi 
wa sallam] is chere anything else besides this? He said, Yes! 
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He said, “What is it? 
He recited Alif Lam Mim Sad. 

He said, “This is more! , 

He said, “Alif is one 1, Lam is 30 thirty, Mim is 40 forty and 

ad is ni is is 161 years. 

Sad is ninety 90 and this is 161 y 

He said, “O Muhammed, [sal Allahu alayhi wa sallam] is there 
more? He said, 

“Yes! He said, 

“What is it? 

id Alif Lam Ra. id, “This is more! 
He said Alif Lam Ra. He said, r a 
He said, “Alif is 1 one, Lam is 30 thirty and Rā is 200 two 


dred which is 231 years. A 1 
Tn “O Muhammed, [sal Allāhu alayhi wa sallam] is there 


more? 
He said, “Yes! He said, “What is it? 


id AlifLa a. id, “This is more! 
He said Alif Lam Mim Ra. He sai , ; 
He said, “Alif is 1 one , Lam is thirty, Mim is 40 forty and 200 


Rais two hundred and this is 271 years. 


They said, “We are confused about your matter, O 
Muhammed, (sal Allahu alayhi wa sallam] until we have 
i 've been given.” 

absolutely no idea what you ve tom 
Then they stood to leave and Abu Yasir said to his brother and 
the rabbis with him, k 
“Perhaps it is not known to you because it is all for 
Muhammed, [sal Allāhu alayhi wa sallam] 71, 61, 109, 23 1, 
271 is 734. and more that was not calculated” .They said, “This 
is confusing to us. 

(42000 21421 Bab 31207: valen o 35) 
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Tafsir lbn Kathir,1/207, Maki 
y A tabah Qurtuba, Cai 
“na a, Cairo. 1421/ 
The hadith is also narrated by Imam al- Bukhari in his Tarikh 


and Imam Al-Suyiti in his Dur al- ur where he has called 
ly Manthı hi 
2 lle 


Imam Ibn Kathir has also called it da'if because the narrati 

poe is dai'f and he is alone in narrating this hadith. 4 
In spite of it being weak , what has to be observed on neither 
Tan apua nor Imām Ibn Kathīr denied the validity of 
ths science of abjad. They did not call it da'if (weak) on the 
basis of this methodology of abjad. This proves that the 
system of using numerical value equivalent to the different 


alphabets was practiced befo 
; re the advent of the Prophet(Allal 
bless him and give him peace). g 


The Inario scholars have been using this science of abjad as 
we will examine from the below mentioned examples 


The use of a bjad s y) -Qayy. 
ystem by Shi 
i À y aykh Ibn al Oayyim 


Shaykh Ibn al-Qa: - Jawziyy: 
im al- Jawziyyah 7 
A yy. [d.751 A.H/1350C.E] 


Bay i asl eal aml eUS Le wae gus al lol 
PA TAN PED Ja Gangaa alle 

= s Bll ods GU Gad! SW yis 
acia UUM cline Jaa Bln Ss delgi 
make nie loe ste Buds hele S Sulusu Ma Ss.sbale 


101 

leidé po SI Sales orede! Ullue laspe anos 

-wut ob lea ho 
Even before Injīl (Gospel) he has been called Mohammed [sal 
Allāhu alayhi wa sallam].Similarly; in Torah also we find that 
the name of the prophet is mentioned as Mohammed [sal 
Allāhu alayhi wa sallam].All the scholars who are true 
believers (momineen) among the people of the book (ahlul 
kitāb) also accept this fact. We now mention what is mentioned 
in the Torah. About Isma'Tl it is mentioned in Torah like this: 
“I heard you [accepted your prayers] and gave you mamad bad 


as a blessing”. 


After the discussion of Ismail it has been mentioned that 
twelve great personality will be born and the name of one of 
this great personality will be mamad bad and the momin (true 
believer) scholars among the people of the book (ahlul kitab) 
have made it explicitly clear that the name of the prophet is 
Mohammed [sal Allahu alayhi wa sallam) 


Shaykh Ibn al- Gayyim al- Jawziyya continues: 


ld CLAN JE tel Ia vas abe Le Boel Ta van deals 
cows debe abl he ue Ona pt und! el glaia wires bub 4! 
wat et Yel bell od dd Loves ent e Ss poe! seb) 

RIM asn su tl dati oa A3 
In some of the explanation (sharh) of Torah under this text 
[being discussed] I have seen that that commentator has said 
that: These two words (mamad bad) contains the name of the 
Sayyid al-Rasil Mohammed sal Allahu alayhi wa sallam in 


t 5 a, 
‘ae ways because if you consider the letters in the n 
ohammed [ sal Allahu alayhi wa sallam) you will find these 
ee are also present in the two words /mamad bad] b 
2 : ecause 
A Eri a = Arabic: „ssal Allahu alayhi wa sallam] 
wo mim Arabic: sand one da i 
i al Arabic: > whi 
corresponds with the two mim Arabi i a 
rabic: æ and a ic: 
present in mamad bad Arabic: Rings aan 


Shaykh Ibn al- Qayyim al- Jawziyya continues 


py ae ot Uo SG eI od db yy sels 
y s Aa E ee 
boner PE Sm obd KS. Jadi aual oe LU) Las 
AI daas sabang dole abl po ust l EL NI pah bais 

I say that the twe SDAA Aan 
memaki $ me represent the words. The commentator 
Mp sa value of Ha (Arabic: cis eight and Ba 
le oe se eo the Alif (Arabic: (lis equal one 
ioe eke ic: cis four. Hence the total of all this is 
agan : (1) TARE (1) +Dal (4) =8] which is equal to 
= ate jE of Ha [8]. Hence mamad bad is based on 
PN of the NG Mohammed [ sal Allāhu alayhi wa 
remaining one-fourth is represented by the 


other letters, when it is wri 
> t is written in a wa F 
He further writes: mas hnya dataibed, 


dusting Sure ISU: 3 

pieces, nica bso 
i i Bh ida 

£ AS Babelan 


1992 51413 gawo-oen loe 45-144: 00) 


(s 
ked what is your evidence for 


The commentator said: If it is as 
this type of interpretation? 

The Answer: We say; our understanding is based on the same 
interpretation which the Jewish Scholars have employed while 
explaining the difficult words found in Torah. 

(Jala-al afhām fi fadhl salāti ala khayral anim, p.144-145, 
Maktaba Dar al-Bayan, Damascus.1413 A.H/1992 C.E] 


With this discussion from Shaykh Ibn al-Qayyim al-Jawziyyah 


that the science of abjad system was practiced by the 
egion even before the Islamic system was 
s is a science and does not contain any 
ady been 


it is clear 
people in the Arab r 
established. Since thi: 
shirk or kufr there is no harm in using it. It has alre 
mentioned in the hadith from Sahih Muslim that Prophet 
(Allah bless him and give him peace) said: “There is no harm 
in the ruqya (incantation) which does not smack of 


polytheism”. 
The use of abjad system by Imam Ibn al-Jazari 
Imam Ibn al-Jazari al Shafi’i[833A.H/1429C.E] writes in his 


classical poetic text on the rules of qirat: 


E skin cereatete eset flies, 2 E 
Sabi Geis GEA LEN EI A got 

(42006 31428 :4prpandinolaSdlas stall dail Raga Ao) 
Its verses are (Arabic Qaf, numerical value is hundred] and 
re) Arabic Zay, numerical value is seven) in number, 


whosoever is good in his application of science of tajwid has 


truly gained true guidance.” 
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[Manzumah al mugaddimah, pil, Dar Nur Al Maktabat, 
S’audia. 1428/2006] 


And the text contains one hundred and seven lines as stated 
the author. 


Note: The Saudi edition is based on the Turkish manuscri] 
and the same verse is also found in the manuscript kept 
Damascus. However other manuscript of this work does not 
contain this verse. 


The use of abjad system by Allama Sulayman al-Jamzurt 


Allāmā Sulayman al-Jamzurī al-Afandi al-sahfi’i [d.1208A.H 
/1794C.E] writes in his poem on tajwīd: 


Eas EGE E AIRA 

ball ol gol Axe 3: Ga? JUBII 8s: Crest nt or laku kaya 

(61997 41418 zoh: 

«Its verses are lwzuslaloes wood appearing; the numerical value 
is 67) for the person of intelligence and its date is 


on Sia 


(uax[glad tidings for the one who masters them; the numerical 
is 1198]” 


[Tuhfat al-atfal, p.13, Maktabah Adhwa al-Salaf, 
Riyadh. 1418/1997] 


The text of the poem contains sixty seven lines and it was 
composed in the year 1198 A.H 


Other examples of use of abjad system 
The Muslim Scholars have used this science not only to convey 
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some information about their work but also the year in which 


the book was composed. In fact many scholars used to name 
their books based on the year in which it was composed. The 
numerical value of the book name corresponds with the year 
in which it was composed. 


The great Indian Scholar Imim Ahmed Rida Khan [d.1340A.H 
/1921 C.E] used to name his book in a way that numerical 
value of the name used to be equal to the year in which it was 
composed. This is very difficult task because the book name 
should not only convey the topic which it has covered but the 
numerical value should also add up to the year in which it was 
composed. For example. 


bye! 923 Joker Lala iu! 


(1)Ad-Diggati wa't Tibyan li Ílmi'r Riggati wa's Saylan 

IA brief statement about the tenderness and flow of water) 

The book deals with different types of water and its purity and 
validity for the purpose of ablution. The numerical value of 
the book name is 1334 which corresponds with the year in 
which it was composed, viz,1334A.H 


ALINE Gelar ALE fol 

(2) Ajla al-Iylam anna’! Fatwa Mutlagan ala Qawl al-Imam 

[ A clear reminder that the fatwa is always issued in line with 
the rulings of Imam( Abu Hanifa)) 

The numerical value of the name of the book is 1334 which 
corresponds with the year in which it was composed, viz,1334 
AH 


100 
[ Fatawa Ridwiyyah, Vol 1,Raza Academy, India] 


This science is also used to convey the year of birth and the 
year of death. 

The great Indian Scholar and the wali of Allah Mawlana Abul 
Khair Nagshabandi al Faruqi{d.1341A.H/1922C.E, may Allah 
be pleased with him] was born in the year 1272 A.H. 
Expressing this information in the form of a couplet Mawlana 
Akhtar Shah Khan says 


GE erent Hoon AL mela 
Shah[A]bul kahir ki biidah farrukh Sal e milad Charag e 
nabawi 


“Shah Abul Khair , he was a blessed one His year of birth is 
‘Charag e nabawi’” 


The numerical value of Charig e nabwi [ The light of Prophet] 
is 1272 which gives his year of birth. J 
And when Mawlana Abul Khair Nagshabandi died , Mawlana 
Rashid Ahmed Mujaddidi said: 


pbb Gc alablubae gd Web NA sf el Ete G 

& 
If the date of departure is sought for, then tell them O! Rashid 
Shibliye dauran Imam ahle irfan Qutb e Haq 


The numerical value of Shibliye dauran Imam ahle irfan Qutb 
e Hag | Shibli of his time, the leader of the wise people, the 
pole of the truth] is 1341, which is his year of death. 


(Shah Abul Hasan Zaid Farugi,Magamat e Khair,p.588 and 


~~ * 


591, Shah Abul Khair Academy, Delhi.1409/1989) 


The science of abjad is also used to convey the year in which a 
particular building is constructed and sometimes the couplets 
conveying the year of death is written near the graves as can be 
seen near the grave of the Indian Poet Mirza Ghalib in Delhi. 
This science is used by Muslims mashaykh, Scholars, 
Scientists, Poets, Artists and even common man who has a 
little knowledge of poetry. It is used by Muslims across the 
globe in every culture and language, be it the Arabic , Persian 
or Urdu. v 
Use of 786 


The numerical value of Bismillah al-Rahman al-Rahim ( 
Arabic: (sol or di „omgis 786 according to the abjad 
system of calculation. It should be noted that 786 does not 
equal to the recitation or writing of Bismillah al-Rahman 
al-Rahim in Arabic, it is only the numerical value of the 
alphabets which are present in Bismillah al-Rahman al-Rahim. 
Now a day people write Bismillah al-Rahman al-Rahim on 
marriage invitation cards, greeting cards and also on the 
advertisement published in the newspaper. These newspapers 
and cards are often published and handled by non-Muslims 
who do not show respect to the Arabic verses from the Qur’an. 
There is always a fear of disrespect if Bismillah al-Rahman 
al-Rahim is written in full .Many children and non Muslims are 
not able to handle amulets containing Qura’nic verses carefully 
‘Hence in all these cases it is preferable and advisable to use 
the number 786 instead. 
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We have already seen the evidence that the abjad system was 


described in front of the prophet (Allah bless him and give him 
peace] and he did not object. Shaykh Ibn al- Qayyim al 
Jawziyyah also accepted that this is a valid science which does 
not smell of kufr or shirk. 

Prophet[Allah bless him and give him peace] forbade travelling 
with a Qur’ān in the land of the enemy.[ Imam Malik, 
Muwatta, Kitab al Jihad, hadith7] 

Imam Malik said under this hadith: “That is out of fear that the 
enemy will get hold of it.” 


Hence the Sunna way in this regard is to find ways to curb the 
risks of heedlessness and disrespect to sacred things in print. 
The use of 786 is one such way. 


Some people who do not understand the science of abjad 
system object to the use of 786 because the numerical value of 
“Hare Krishna” [ Name of one among the many Hindu deities] 
is also 786. This objection does not hold any weight .The 
numeral 786 might apply to any number of names or phrases. 
The numerical value of any Our'inic verse can be taken and 
any abusive word can be chosen whose numerical value 
happens to be the same as the former. We know it is wrong 
and a sin to do that. When a Muslim uses the numeral 786 he 
uses it with the knowledge and belief that this number is the 
total of Bismillah al-Rahman al-Rahim as per abjad system. 
The Prophet[Allah bless him and give him peace] said in a 
hadith Innamal A'amal Bin Niyat 


[Deeds Count Only According to Intentions, Bukhari, Chapter 
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1, Hadith 1].Hence to accuse Muslims of something which 
they do not intend is a grave sin. 


Interestingly those who oppose the use of abjad system their 
history does not go beyond 250 years. They have no idea of 
Islamic scholarship or history. They accuse even the great 
scholars of committing shirk and bid’ah. Those who seek 
evidence for them sufficient proof has been presented 
regarding the usage of abjad system. 


AWFAQ 


Awfag: It is a matrix of squares of equal dimensions (e.g. 3x3, 
4x4...), each square containing a letter, or a number (or 
symbol) representing that letter according to the “abjad” 
numbering system, organized in such a way that whichever 
direction you add the squares (horizontal, vertical, diagonal), it 
gives the same numerical result. 


Imam Ibn Hajar al-Haytami al-Makki al-Shafi'i (d.974 A.H/ 
1566 C.E] writes: 


Mas sat Bt fe lelarsalucS ollie] ee 2 SU ale oh 
BE dy, is dat Lee By rial la Saat eer Bro sob 
uk ahilos gael! Wa ert ya La JS ned! mens woman EL El 

~la 
A little ahead he writes: 


ne het deleg alya JP 4 iata 15) U E Lal aatal of 


SETETE ETE] 
(Os b2: UF: AF ol: iadesi) 
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There is no danger in the knowledge (and use) of Awfag as 
long as they are used for licit purposes (e.g., facilitating 
delivery of a newborn, releasing the imprisoned, etc)... but if 
used for forbidden purposes, then their use is likewise 
forbidden, for means are categorized according to their 
intended purposes (magasid). 


(Al-Fatawa al-Hadithiyyah, p.2, Dar al-Fikr, Beirut) 


There is no harm in writing the alphabets in any box or any 
line as these alphabets are the bulding blocks of the Verses. 
Similarly the numbers which ar based on abjad system does not 
constitute any shirk or kufr and there is no harm in it. 


CONCLUSION 
Allah says in the Qur’an 


Dalle oe of adit 
So ask the People of Knowledge If you do not know 
(Al-Anbiya,21:7) 


This ayah points to the fact that Allah Ta’ala Himself has 
prohibited a lay man from attempting to deduce rulings for 
himself from the Qur’an and hadith. As per this ayah, we must 
acquire knowledge of Islam from qualified scholars. Individual 
Muslims are not permitted to follow their own reasoning unless 
they have the required qualification. 

Imam al- Bukhari narrates: 


he STIG Gusur el Paku Lie eww ott Woe 
GIN Moles Kole GLY A515 ty pel JET Led! yt 2b Lab Ses 
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Akang Kabel bo Si ya kang SU AU Go dna tty 
Aa Pam SI al Ihe RLS 1G ma) 
Narrated Az-Zubair bin 'Adi: We went to Anas bin Malik and 
complained about the wrong we were suffering at the hand of 
Al-Hajjaj. Anas bin Malik said, "Be patient till you meet your 
Lord, for no time will come upon you but the time following it 
will be worse than it. I heard that from the Prophet." 
[Sahih al-Bukhari, Afflictions and the End of the World, 
Volume 9, Book 88, Number 188] 


We see that the ProphetfAllah bless him and give him peace] 
told that one of the signs before'the end of this world will be 
that “the time following it will be worse than it”, which means 
as we move closer to the giyama [dooms day] the situation will 
become bad. 


In explaining this hadith Sayyidina Ibn Masiid[ may Allah be 
pleased with him] said: 


Gusi a Gs 03 Ll Gla SI, Gals Leo 18 AG ols Ley 

D yapa Me gek orl yee! 
(ane: KAA L213 g E Ged eG ai) 
-That is not due to abundance or depletion of rain, but it is due 
to the disappearance of the Ulama [educated scholars] then the 
occurrence of a “people” [not ulama!] who give fatwa accor- 
ding to their own opinions [meaning unqualified opinions] 
corrupting/bending [the meaning] of Islam and destroying it”. 
[Fath al-Bari, 13/21, Dar al-Fikr, Beirut] 


The fact that Ibn Mas'ud used the word “ a people will come” 


112 

shows that they are not scholars but pretenders which is 
inferred from the fact that he referred to the first group as 
scholars whereas the second group he referred to them as 
merely “people”. It also indicates that such people will be 
mistaken by the common folk to be scholars since they “give 
fatwa.” And because they are assumed to be scholars by the 
common folk, their opinions are respected although they are 
contrary to the practice of Islam. In this way the pretenders 
distort and help in destroying a true representation of Islam as 
Ibn Mas’ud mentioned. We see in the present time any one 
who can speak a little Arabic, considerrs himself to be a Mufti 
before becoming a Mujtahid! 


Imam Al-Tabarzni narrates: 


LE VE pad wiung sere oba Wi Saya dle crn? Woe 
Selah ge Baly o SG due Ake or atl se chal Alue 
1 BG dol bl pl oy)": + JG skg ale atl fo alll: al 
"AL Is oll maut 
CA Kar AON 122 2: FUG cmd) 
The Prophet[Allah bless him and give him peace] said “Indeed, 
among the signs of the Hour are that knowledge will be sought 
with the petty ones”.{non qualified or people of shallow 
knowledge] . 


[Al-Tabarani, Al-Mu'jam al-Kabir, 22/361, Maktaba Ibn 
Taymiyyah, Cairo] 


If we carefully observe our surrounding we will realise that the 
enemies of Islam are highlighting un qualified people as the 
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scholars of Islam. Anyone who speaks against the traditional 
scholarship is branded as a ‘think tank’ by media. Everyone 
cannot be expert of everything. A person who has not studied 
Science and Mathematics cannot understand the law of 
Thermodynamics. He cannot realise the procedure through 
which the laws are derived. If a group of scientist conduct an 
experiment on Hydraulics and someone from film industry 
who has no idea of Fluid Mechanics is asked to comment on 
the flaws of the experiment , will he be able to do that? Will it 
be wise to ask the opinion of a Sport Star or a Comedian on 
these Scientific tests? This is what is taking place. Whenever 
there is an issue related with Islamic law , the media will 
propagate the views expressed by those people who don’t have 
basic understanding of Islamic Jurisprudence. Sometimes 
people who openly disregard religion as a premise altogether 
and moreover openly show disregard towards Islam as a 
religion are asked to express their view about Islamic ruling. 
Many a time the views expressed by a particular cult is 
propagated as the main ruling of Islam, the motive is to 
strengthen these cults and spread confusion among the - 
Muslims. The basic teachings of Islam about belief in one 
Lord, belief in Prophet MuhammEd ( sal Allahu alayhi wa 
sallam) as the last and final prophet, belief in life after death, 
etc is easily understood by all the Muslims but the matters 
related with Jurisprudence law, business law, property law etc 
requires expertise which is acquired by years of learning under 
certified scholars. 


There is a consensus of Islamic scholars on the permissibility 
of using amulets containing verses from Qur’dn and Sunna. 
Sufficient evidence has been provided in the previous pages for 
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those who want to know the truth of the matter. It is high time 
that those sects which have gone astray from ahlus sunnah wal 
jamah should stop being a tool in the hands of enemie$ of 
Islam and cause disagreement on every issue. 


May Allah accept this book and make it a means of unitying all 
the Muslims. Ameen. 

May peace and blessings of Allah be upon Sayyiduna 
Muhammed ( sal Allahu alayhi wa sallam) upon his family, his 
companions and those who follow them for the best until the 
Day of the Judgment. Ameen 
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